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EXTRACT FROM PREFACE TO FIRST EDITION. 


IN Dr. Bühler's well-known Kashmir Report of 1877, we read 
the following:—“A curious and very useful though modern 
treatise is the Laukikanydyasangraha of Raghunath, a Raj- 
put. This worthy has collected the nydyas or ‘inferences from 
familiar instances, which occur in the S’dstras, especially those 
from the "Vedántas'ástra e. g. Danddpipikdnydya, Dehalt- 
dípanyáya &c. The collection is not complete, but contains a 
good deal more than that Professor Bálas'ástri has given in his 
article in the Pandit.* P. Vámaná&chárya Jhalkikar is at pre- 
sent engaged on a still more extensive work on this subject, 
which will comprise about 900 such nydyas.” Page 76. 


The information given in the concluding sentence raised our 
hopes to a high pitch, for the need of such a work was great, 
and Bálas'áàstri had explained only nine of those nyáyas. But 
alas! ‘ there's many a slip between the cup and lip, and though 
we have waited for this “more extensive work” for 22 long 
years, there are still no signs of its appearing. 


I have therefore determined to lay before the public the 
‘handful’ of popular maxims which I have collected during many 
years of reading, in the hope that they may become the nucleus 
of a very much larger collection. In Táránáth Tarkaváchas. 
patis Vácaspatyam we have a list of 151 nyáyas, popular and 
technical ; but references to works where they are to be found 
are few and far between, and thisconsiderably lessens their value. 
Thirty of these were reproduced in V. S. Apte’s dictionary, in 
1890, but with the same defect. Again, in 1875, Pandit Satya- 
vrata Sámas'rami published a small pamphlet of 36 popular 
maxims together with a larger number of purely technical ones, 
and professed to give a reference for each of them. But a man 
who refers you to the “ Bhagavata Purana,” to “A commentary 
on the Vedantabhashya,” or to “ A commentary on the Kávya- 


*October and December 1867, 
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prakás'a," and vouchsafes no further information whatever, is 
a worthless guide ; and such mere semblance of guidance deserves 
nothing but reprobation. One can tolerate ambiguity of this 
kind in the ancient writings ; but in modern times, when printed 
books of reference abound, such vagueness is inexcusable. 


My list comprises only ‘ popular’ maxims, and therefore such 
purely technical ones as Adhydropanydya, kawmutikanyáya, 
gunopasamhdranydya, and others of a similar nature, which 
abound in the philosophical and grammatical works, will not be 
found here. Moreover, I have rigorously excluded even popular 
maxims which I have been unable to find in actual use 4n the 
literature, deeming an unverified maxim with a mere diction- 
ary-existence as of very little value. 

* * * * * * * 


I may add that about 22 illustrative sayings, which are practi- 
cally nydyas, might be gathered from the fourth Book of the 
Sánkhyasütras ; such as, for example, the well-known ** erfzfa- 
Fata and others more or less useful. Some of them were 
published in the Pandit for December 1876, under the title 
of “Stories illustrative of the Sankhya doctrine; but the 
whole will be found translated in the volume of “Sankhya 
Aphorisms" published in Trübner's Oriental Series. 


* * * * * * 


In eoncluding this preface I must apologize to the reader for 
not giving him a bigger 'handful' of maxims, and one of 
better quality. But what there is has been put together in 
defiance of the warnings of the skilful oculist in whose hands 
I have been for the last five years, and therefore at some risk 
to failing sight. May some younger scholar be provoked to the 
good work of giving us something fuller and better. 


Redhill, Surrey. 
July 1909. G. A. J. 


PREFACE TO SECOND EDITION. 


——— 


Seven years have elapsed since the publication of this bock- 
let, and, as my researches have been continued during the 
whole of the interval, I have naturally eollected much ad- 
ditional material Part of this was published as a “Second 
Handful” in 1902, and that was succeeded by a “Third” in 1904 
During my reading I frequently came upon older references to 
many of the nyáyas first published, and these have now been 
utilized; whi!st other changes, some of them of a radical nature, 
have been made, and a few new nyáyas added. The discovery 
of MSS. of Raghunathavarman’s works, as recorded in tke pre- 
face to the “Second Handful”, was of the utmost importance to 
me; but the student will find in my three small volumes some 
nyáyas which even he did not explain,—amongst which are 
the gear and afrasa here incorporated for the first 
time. I make no distinction now between what may be really 
ealled a ‘popular’ maxim, and one of a technical nature. Both 
need to be explained and illustrated, so both are freely admitted. 
I have thoroughly revised, and considerably enlarged, the “Se- 
cond Handful” also, and hope soon to see it reprinted. It will 
contain, amongst much new matter, the story connected with 
the qyarratqaeata which so long eluded me, and for which, as 
well as for several other valuable items of information, I am in- 
debted to Mr. Govind Das, an Honorary magistrate of Benares. 
Another lover of Sanskrit has come to my help in the person 
of Mr. M. R. Telang, Head Shirastedar of the Bombay High 
Court, who has kindly supplied what was to me, at any rate, a 
novel interpretation of the gygsteiveara.. I am anxious to revise 
as soon as possible the whole of the ny&yas which I have en- 
deavoured to elucidate, before increasing infirmities compel the 
abandonment of the studies which have been my delight for 
forty-six years, 


IV PREFACE. 


I wish I could impart to some of my fellow countrymen resid- 
ent in India, something of the enthusiasm which its grand 
literature awakened within mein the early part of my career, 
and which has never waned during this long intervening period. 
Such a hobby not only provides delightful mental exercise, but, 
better still, it draws one into sympathetic touch with the people 
amongst whom one's lot is cast. 


Redhill, Surrey, 
October, 1907. G. A. JACOB, 
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Kdvyapradipa of Govinda, with Vaidyanátha's tikê; Nirnaya- 
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Kávyaprakása of Mammata and Allata; edited by Mahes'a- 
candra Nyáyaratna, Caleutta, 1866. 

Khandanakhandakhddya of S'riharsa, with S'ankaramis'ra's 
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res tells me ); Medical Hall Press, Benares. Incomplete. 
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Haridása's tikà, edited and translated by Prof. Cowell; 
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Kuvalaydnanda of Appaidiksita, with Vaidyanátba's tiká, edi- 
ted by Pandit J. Vidyáságara; Calcutta, S'aka 1796. A very 
faulty edition. But an excellent one of the same two 
works, was published at the Nirnaya-ságar Press, in 1903. 


Laukikanydyasangraha of Raghunáthavarman; India office 
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Mágha's S’is'upalavadha with Mallinàtha's comment, edited by 
Táránáth Tarkavácaspati ; Calcutta, S'aka 1769. 
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Bombay, S'aka 1799. 

Mahábhásya of Patanjali, edited by Dr. Kielhorn; 3 vols, Bom- 
bay Sanskrit Series, 1880-85. A new edition is now in 
course of publication ; and let us hope that the learned edi- 
tor will add a complete index. 

Manusmriti with 7 Commentaries; edited by Rao Sahib V. N. 
Maudlik, Bombay, 1886. 

Manual of Hindu Pantheism, by Colonel Jacob; Trübner's 
Oriental Series, 3rd edition, 1891. This edition was 
reprinted, by the publishers, about two years ago, with- 
out the authors knowledge, and therefore without the 
revision necessary to bring it up to date. 

Molesworth's Mardthi-English Dictionary; 2nd. edition, 
Bombay, 1857. 

Mricchakatikandtaka, edited by N. B. Godbole; Bombay, 
1896. Translation by Dr. Ryder; Harvard Oriental 
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Nydyabindutikéd of Dharmottara, edited by Prof. P. Peterson ; 
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JANyáyakandali of S'ridhara, with the text of Pras'astapáda's 
Vaisesikabhásya; Vizianagram Sanskrit Series, 1895. It 
is a lamentable thing that this fine series has come to a 
premature end. A translation of both works is now 
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ANyáyakaniká, a Commentary by Vácaspatimisra on Manda- 
namis'ra's Vidhiviveka, with which it is now being pub- 
lished in the Pandit. 

Nyáyamakaranda of Anandabodha, with comment by Cit- 
sukha Muni; Chaukhambá Sanskrit Series; Benares. 
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When are we going to have an edition of Udayana’s 
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the Pandit, 2 vols. 
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edited by Pandit J. Vidyáságara, Calcutta, 1882. 

Pancapádiká of Padmapáda; Vizianagram Sanskrit Series, 
1891. Said to be the oldest comment on S'ankara's bhásya 
(sütras 1-4 only ). 

A translation of the first 14 pages of this work, by Mr. Arthur 


Venis, was published in the Pandit, but then, alas! it 
ceased ! 
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V edántasára of Sadánanda, with the commentaries of Nrisimha- 
sarasvati and Rámatirtha; edited by Colonel Jacob, and 
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expositors of the Vedanta doctrine.” It ascribes to the same 
author a work entitled Bhaktihetunirnaya. 

Vivaranaprameyasangraha of Vidyáranya; Vizianagram 
Sanskrit Series, 1893. A translation by Dr. Thibaut is now 
appearing in the new Review, Indian Thought. 

0 


XII LIST OF BOOKS, 


E 


Yas'astilaka of Somadeva, with S'rís'rutaságara's tika; Nir- 
naya-sagar Press, 2 vols. 1901-3. 

Yogasátra with Vyása's bháshya and Vácaspatimis'ra's tiká, 
edited by Rájár&ám S'ástri Bodas; Bombay Sanskrit Series, 
1892. 

Yogavártika of Vijnina Bhiksu; Medical Hall Press, Benares, 
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most difficult to handle. 


ERRATA. 


Page 36, line 7 from bottom. For “virtully” say “virtually”. 
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37513591021213: | 


The maxim of the she-goat and the sword, It is founded on 
some story of a goat's being suddenly killed by accidental con- 
tact with a sword, and is used to illustrate any surprising event 
happening altogether by chance. It therefore belongs to the 

same class as BIHA, weqizfacata and others of a similar 
kind. An excellent illustration of its use is found on page 229 of 
S'riharsha's Khandanakhandakhddya:—“qait qa aaa 
faro ofa 3121 FR | Tea ToT ATT aAA wae” a 
In a footnote the maxim is thus explained :— gogai san 
3ج نم وج ةا‎ enft strat 771715 ITO a a fae emqratssuz- 
qoaa: Heater: | Vardhamáüna puts it differ- 
ently in his comment on Ganaratnamahodadhi ii. 196 :— 
“HITT yfa 717111 aI erased gui haara- 
IU BHATIA,” For another variety, see Padamaii- 
jar? on Kås'ikå 5. 3. 106. 


The nyáya, with the same illustration, is found also in the 
Khandanoddhdra, page 52; and the illustration, without the 
nyáya, in Siddhántalesa, page 95. Then on page 96, it is 
again referred to in the expression “pasadan Raude- 
ARATE, ” | 


It is interesting to note that the Maráthi-speaking folk of 
Western India have adopted the maxim, but with a changed 
meaning. Molesworth defines it as “The maxim of the sword 
upon the neck of the goat. Expressive of meekness and abso- 
lute helplessness.” 


572320723123: || 


The maxim of a lamp in a central position. Applied to 
something which fulfils a double purpose. It occurs in S'anka- 
ra's bháshya on the Mundaka Upanishad 3. 1. 5. (acp sraza- 
qar و‎ Akal aera 773201 Aar 4) on which he says:— 
fret رجؤم‎ f ada fret aqar fr avanti aaa Real 
seadiftreanisiq uma: "ap It is akin to gdida and gre. 
Aaa. Jivánanda's edition of the Mundakabhdshya reads 
aeadiqaraaa. The reading given above is from the Anand- 
ás rama edition. 


ARIANTA: I 

The maxim. of the blind man and the quail. Like ast- 
guoa and many others, it is used to express a wholly fortu- 
itous occurrence. Vardhamána, on Ganaratnamahodadhi iii, 
195, explains it thus:—“ ABA Ta A ARABE | HIKE 
adaon Taha: TET TAR | ”دمج‎ | This 
authority brings the quail under the blind man’s foot; but the 
commentator S'ris'rutaságara, who expounded the work Yas‘as- 
tilaka,* and who in the colophon is described as “ يوج‎ 70 
SABRE: 712757310117357]: 
aga ^ brings the bird into the man’s hands. And, surely, 
such a prodigy of learning must be right! The verse in which 
the expression sreweaqar occurs is Y'as'astilaka ii. 158. ]بجت‎ 
anfii saat raed shea arava: RAT qam 1 IY agaa- 
ares sala: wernpRer TREAT w “It is altogether 
by chance that a soul wandering about in this ocean of repeated 
births is born as a man; and that he should be born into a 
family of repute in the world, and enjoy the society of the good, 
is likewise as accidental as in the case of the blind man and the 
—. * This important work, described by Dr. Peterson at considerable length 


in his Second Report, was published in the Kdvyamdld, a valuable periodical 
issued by the Proprietor of the Nirnayaságar Press, 


0 


quail" S'risrutaságara's explanation of the last term is as 
follows —‘ وج وج‎ 1971 TET: | TIT PETE: FATT BAST Wt 
area ae ادجم‎ ade: NRT: ATR a og geran 
مم‎ MARRAZO Ta” oai 


ASAT SAT? dl 


The maxim of the blind men and the elephant. A number 
of blind men desired to form an idea of the shape of an 
elephant. One touched his trunk and thought he must be like 
a snake; another took hold of a leg and supposed that he was 
like a post, and so on. Táránátha tells us that it is used to illus- 
trate the divergence of views held by the ignorant in regard to 


Îs’ vara. 
The story is found in the Buddhist work Uddnam (vi. 4, 
pages 66-69) published by the Pali Text Society in 1885. 


It is referred to in Sures’vara’s large Vártika 4. 4. 566 ( page 
1813) as follows:—" asse d ez «aste 373717 | SICTEHTISIEE aT 
SSA: BEAT wat ” Also in his NV aiskarmyasiddhi ii 98 :— 
‘Ratt sa RRR BIRR: 733552933 ARN: qR- 
peq l I have met with the nyâya again on pages 107 
and 160 of Syddvddamanjart. It occurs also in the Jainadar- 
s'ana of Saddars'anasamuccaya (page 46 ); but the passage in 
which it is found was taken verbatim from Mallisena’s work, 
without any acknowledgment. 


ASRS ATT : |١ 


The maxim of the blind man and the cows tail. The story is 
that an evil-disposed fellow found a blind man who, having lost 
his way, was wandering about helplessly. Expressing great sym- 
pathy for him, and promising to help him, the man led him to 
a young and frisky cow, and putting her tail into his hand told 
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him to hold on, and that she would certainly lead him to the 
village to which he wished to go. The result was, of course, 
most disastrous, 


S'ankara, in his bháshya on Vedántasütra 1. 1. 7, applies the 
maxim to the case of a teacher who wrongly instructs 
his pupil in regard to emancipation and so leads him to destruc- 
tion! These are his words:— ‘aff area dt gs C mt 
جام مد يماج‎ rei a ل‎ titig 
aaa a ج320‎ ami a aAa an TR geni- 
مج وج‎ a RST” N The nyáya is found, too, in Panca- 
pddikavivarana, page 170. 


AETAT: i : 

The maxim of a continuous series of blind men. It would 
seem to be in this sense that S'ankaráchárya uses it in his 
Brahmasitrabhdshya 2. 2. 30,97. The passages stand thus :— 
“Cres arate TATA carga 
afa: “TAHTAN His feqquirzeraurfsarqequen- 
:يوج روجع‎ y In his rendering of the former passage, Dr. Thibaut 
has overlooked the maxim, but the latter he translates as fol- 
lows:—“For in past time as well as in the present, mutual 
interdependence of the two took place, so that the beginningless 
series is like an endless chain of blind men leading other bund 
men." I should add that, in the former case, S'ankara is argu- 
ing against the Buddhist theory of a beginningless series of 
mental impressions, and, in the latter, against the Sankhya 
notion of a similar chain of human actions and divine interposi- 
tions. Dr. Thibaut’s explanation of the maxim is quite in 
accord with that of Dr. Garbe in his rendering of the Sdnkhya- 
sitra iii, 81 *(جوججوومووججك"‎ “Else there would be a tradition 
[ comparable to a row ] of blind men [ leading each other ]." 


A very apt quotation from one of Coleridge’s Lay Sermons 
is given in that useful work A Rational Refutation of Hindu 
Philosophical Systems (now quite out of print), from which I 
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extract the following:—“The old man talked much and vehe- 
mently concerning an infinite series of causes and effects, which 
he explained to be a string of blind men, the last of whom 
caught hold of the skirt of the one before him, he of the next, 
and so on till they were all out of sight; and that they all 
walked infallibly straight, without making one false step, 
though all were alike blind. Methought I borrowed courage 
from surprise, and asked him, ‘Who, then, is at the head to 
guide them? He looked at me with ineffable contempt, not 
unmixed with an angry suspicion and then replied, “No one; 
the string of blind men goes on for ever without any beginning, 
for although one blind man cannot move without stumbling, 
yet infinite blindness supplies the want of sight.” 


In the opeping part of the Padamañjart ( Pandit x. 248) 
we find the expression 315597011553 used with reference to 
testimony received through a series of blind men, and therefore 
of doubtful value. It is part of an interesting discussion 
regarding different forms of a word, why some are considered 
correct and others not, “aa a TIR farereqsargest 
fara: rra cree ga una gf wd RTT 
aaa 91101515317833 ara gla | 773788 91301 | snfq- 
aisn afe 1 | Wu: TAN SARAT | 074715 
aerem Te arses RATER get 7515+ FF rig- 
aft برجمو دان‎ WAT Naga: spl wat waft greg Il 

That the nyáya is in very general use will be apparent from 
ihe following additional references  Tawiravártika, pages 
11, 72, 75, 232, 799, 877. Pancapddikd, page 98. Bhamatt, 
pages 254,464. Nydayamanjaré pages 234, 249, 251, 425, 492. 


FETT: d 


The maxim of the pointing out of the star Arundhati. 
The idea here is that of gradual instruction, on the principle of 
the aqwiqigarenay for which see the Second Handful. Its 
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usage is explained by S'ankara in Brahmasidtrabhashya 1. 1. 8, 
as follows:— reat Raiga veqet AFT 
sra eR zr reat at TAT Garzeradiaa STE agar 
areata para," n Similarly, too, in 1. 1. we read :—' rere rdt- 
frasi agate aug Te Tag TTT Sur AT gA- 
اج‎ err TETCTeqH aiaa ERAR? The 
maxim is sometimes styled TISTF, and it appears 
under this name in Nrisimhasarasvati’s commentary on section 
20 of the Veddntasdéra—that section which gives the views of 
Chárvákas and others as to the dtman. 


ah Feary feta ad qud set, d 


If one can find honey on the Arka-tree [ close at hand ] then 
why go to the mountain for it? That is, if an object can be 
accomplished by simple means, don’t adopt a more complicated 
method. This is well illustrated by S'ankara in his Veddnta- 
sitrabhdshya 3. 4. 3, as follows:—*' ġagagi: 
areas Raat SAT qr HA: | tee edu esa fae 
qia FER ATT) Il 


` Its source, however, is S'abara on Jaimini 1. 2. 4. Here, the 
pürvapakshin, after taking exception to certain Vedic injunc- 
tions as useless says:—“ aami Gf TAS mpa aaa WT 
qet: vad a megani faqs aft ag: its Aag fuera 
ad qt sua gee dft at freu d 
The same couplet is quoted by Aniruddha in his comment on 
Sdnkhyasitra i 1; also by Váchaspati Mis'ra in his Sénkhya- 
tattvakawmudi 1., and again in his Nydyavdrtikatdtparyatikd, 
page 220. Instead of ag, however, we have in the former 
instance am and in the latter am Raghunath reads spp and 
explains it by agætù. One more example of the application of 
this nyáàya may be found in Kumárila's Tantravártika 1.2.17 :— 


= 
í 


CARRA TAT AA we Ta aS Beary Ate 
qari fax HER a saada” n 


TTT: tl 


The maxim of the semi-senile woman. It is very difficult to 
fix on the exact force of this saying. Authorities differ so much 
as to make it almost an instance of quot homines tot sententio, 
As expounded by Vardhamána (iii 195) it seems to imply in- 
definiteness, half-and-half-ness, the being neither one thing 
nor the other. He says:—‘‘ aq ef a ae ZIANA FMEN- 
aa UTA ay aa agaang aaan ن‎ This seems to accord 
with the meaning assigned to it by Maráthas, as shown by 
Molesworth in his Marathi dictionary where he defines it as 
“ Action of indeterminate character; speech vague and indefinite; 
a proceeding void of decided leaning or bearing.” 


The maxim is cited by Sankara in Brahmasitrabhdshya 
1. 1.19, and againin 1. 2. 8. In the former, after quoting 
Taittiriya-upanishad ii. 1-4 in regard to aataanaa, NTT &c. 
he says:—“gfa REY 71313: 1117771 gaeng AANA- 
ama arra FAT: puis aR TAT RF’ Il The com- 
mentators Anandagiri and Rámánanda (erroneously styled 
Govindánanda*) ignore the maxim entirely, and so does Dr. 
Thibaut in his translation. In the second instance, S'ankara 
gays Te afe res: tf + aT ru," 
which is rendered by Dr. Thibaut, *Very well, then, it appears 
that the truth about scriptural matters is to be ascertained from 
scripture, and that scripture is not sometimes to be appealed to 
and on other occasions tobe disregarded." Anandagiri’s comment 
is a fe FERRET GUIDE TT gagag FETT RET fa 
wa’, “You cannot take one part of a fowl for cooking and 
leave the other part to lay eggs;” that is, you must take a 





* See Dr. Fitzedward Hall’s Index, page 90, 
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thing in its entirety, or else leave it altogether. Rámánanda, 
on the other hand, says :—“ aÑ gaat Wal guru PIRATA 
agfa STANT: م‎ Aa 7 Aw,” which seems to be 
based on Patanjali’s words “a ATR ew D 1 qnm | 
oY UT: STATIS ERE", as found in Mahábháshya 4. 1. 78.* 
Again we find the maxim in the Bauddha section of Sarva- 
dars‘anasangraha (page 14 of Bib. Ind., and 17 of Jivananda’s 
edn.), which reads thus:—“‘a 5352733 | af geet - 
rat ANT: 1777 WT: FOI Hecqatfata Bega’, and which 
is identical with Anandagiri’s exposition. Prof. Gough, who 
translated this chapter, rendered the maxim by “ semi-effete’— 
“ Nor is a semi-effete existence admissible.” 


Another excellent illustration of the usage of this nyáya is 
given in the following passage of the Brahmasitratdtparya- _ 
vivarana 3. 4. 20. (The Pandit vol. vii page 220 ):—“ safen 
eae sat 93 aa 19304 armed | wera 8370771 
eRrrerdswdtaearqfufife mf ae ana | ATA 
MAMAN ZARA BATA ACATATAIAT TTA: | AL BIFSATASA- 
fas erae sqm agearqa g fae munde | 


Other references are the following :—Saptapaddrth?, page 
26. Vivaranaprameyasangraha, page 21. Nyáyamanjarí, 
pages 248, 249. Advartabrahmasiddhi, page 340, 


ANTIS Zen MPS TENAX Il 


I am too weak to construct a house, but I am well able to 
destroy one. This is found in Dhundhirâja’s commentary on 
Mudrérékshasa iii. 11. Chánakya SAyS— EI wea HTT HE 
SCAT THT: | and then follows the verse “ATT: PRN HTT 


* Vol. ii. page 231 of the edition by Dr. F. Kielhorn, who himself 
most kindly gave me the reference,’ 
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ga fuia TTT, ”,عن‎ on which Dhundhirája remarks:—“waa 
arem fuse We 7757311501 HEISE TERN Ase geua TR 
eT PTET TIAA: HITE 717737 Ags: MET- 
aAa Taft SEY naaa gaa ١١ I am indebted 
for this passage to the late learned Librarian at the India 
Offiee, C. H. Tawney Esqr, who has also pointed out to me 
Pancatantra i. 363 as illustrating the nyáya. 


The verse reads thus :— 


<“ sqrafirgas sfr: wart af «t 71373 i 
matga srfegretegdawfqza ” u 


57732332213: N 


The maxim of the grove of As'oka trees. Apte says “Ravana . 
kept Sita in the grove of As’oka trees, but it is not easy to 
account for his preference of that particular grove to any other 
one; so when a man finds several ways of doing a thing, any 
one of them may be considered as good as another, and the pre- 
ference of any particular one cannot be accounted for.” For the 
As'oka-grove see Itdmdyana 1. 1. 73. The only example 
of this nyáya that I have met with is in S'esánanta's tîkê on 
S'as'adhara's. Nydyasiddhdniadipa, page 11. This work was 
commenced in the Pandit for April 1903, but is still incomplete, 


577127212: ١١ 


The maxim of the stone and clod of earth. Apte, following 
the Vdcaspatyam, explains it thus:—'*A clod may be consi- 
dered to be hard when compared with cotton, but is soft as 
compared with a stone. Soa person may be considered to be 
very important as compared with his inferiors, but sinks into 
insignificance when compared with his betters.”  Táránátha 
adds that when it is intended to indicate that there is very little 
difference between two things or persons compared, the kindred 

2 
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maxim qazgan is used. With these Apte compares tho 
Marathi proverb “‘grergat diz ax’? “Brick is softer than 
stone.” The sense, however, is not quite the same; for, accor- 
ding to Molesworth, the Marathi saying is used “in ironical 
softening of a difficulty or hardship but barely surmountable or 
sufferable, by comparing it with a matter utterly impracticable 
or intolerable.” 


Is it not much more likely however that the maxim is based 
on Brihaddranyaka Upanishad 1. 3. 7, TARTAR Bist 
Arda” which S'ankara expounds thus:—‘‘aayz Sk qTSI- 


TAT HIYA wie: sights: MUA GTA fafaa: aa‏ لايد 
Acda aaa A EE GIRE GA «9 This is referred toin Brahma-‏ 


sitrabhdshya 3. 3. 6. as the “‘asqziefazaa’ and it seems to 
remind one of the Scripture saying “Whosover shall fall upon 
that stone shall be broken; but on whomsoever it shall fall, it 
will grind him to powder.” 


FT UI‏ موجه 
A weapon is silenced by a weapon. Perhaps analogous to‏ ` 
the saying “Diamond cuts diamond,” or, “Set a thief to catch a‏ 
thief.” It occurs in Jnánottama's commentary on Sures'vara's‏ 
N aigkarmyasiddhi i. 81, where he says :—‘azqquan ITT‏ 
ma ara: arama ARNa Raff one 7 a‏ 
FARR” N‏ 


Compare with this Nítisára viii, 67 :— 
“fay faan sqaq ast ager frena | 
امور‎ TANT TART Te” d 


57950647219: N 

The simile of a Lamp without oil [ that is, from which ilie 
oil has burnt out]  Raghunáthavarma explains it thus :— 
«€ SÜERSITCIRISSISÉ BOK | TTT AAT 19239 - 
eat agers fade. crow :25د 8ه‎ zat a 
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mangaa fade arma | eer fe fuf‏ جوع 
ARa archaea | aa avatar TT TUT a teaa-‏ 
fae Rak: | ann RRA fede RRR‏ 
sequ" N‏ 


I have met with the following example of the nyáya in 
Yogavásistha, 2. 1. 44, a chapter entitled grafainn :— 


“aq adaga 35570771171 i 
qa RAAT ع يي‎ og 


For the ny&ya ممت‎ 21+93 fadeu, see the Third Hand- 
Jul of Popular Maxims; and for Afgaani see Vedánta. 


såra, pp. 55, 57 &e., and Manual of Hindu Pantheism, pages 
109, 110. 


31220227213+ ١١ 


The maxim of the snake and its coils. The expression occurs 
in Brahmasétra 3. 2. 27, and is explained in the bhashya. 
They read thus:—‘gyqaqgaratagrseaq N «<< Sen 
سج ع عن‎ awa HAIR | TIRRA: seen 
niyetê a wq waren y Dr. Thibauts translation is 
as follows :—“But on account of twofold designation, ( the rela- 
tion of the highest Self to the individual soul has to be viewed) 
like that of the snake to its coils...... We therefore look on the 
relation of the highest Self and the soul as analogous to that of 
the snake and its coils; Viewed as a whole the snake is one, 
non-different, while an element of difference appears if we view 
it with regard to its coils, hood, erect posture and so on." It is 
akin therefore to the expressions “a forest and its trees,” “a 
lake and its waters,” so often used by the Vedantists as illustra- 
tions of identity. The explanation given by Taranatha in the 
V áchaspatyam does not coincide with the above. He says:— 
Cat: QET TUT FERRET cann AUT TY 77551 
RFI quer IR: ١١ 
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SMP AT SEAT A? N 


The maxim of striking the sky with one’s fist. A vain 
attempt at an impossibility. It occurs in the Jaimini chapter of 
Sarvadars'anasangraha ( page 133 of Bib. Ind. edition, and 
p. 151 of Jivánanda's) as follows :— ° qegmzequit set s 1 
71 ات ا ا‎ 
gecaaraa’” ıı Prof. Cowell has rendered it thus:—"Therefore, 
as we can prove that authoritativeness is both produced and 
recognized by means of something external, the Mimánis& tenet 
‘authoritativeness is self-proved' is like a gourd over-ripe and 
rotten. This long harangue of our opponent, however, is but a 
vain attempt to strike the sky with his fist.” 


Much older instances of the employment of the nyáya are 
the following :—Tantravártika, page 170, ‘erq 117 gia- 
TRAE ١ E 55 aAa a TETRA Aileen” n [ With this com- 
pare the words of a great modern preacher-Dr. Maclaren- 
“Logic without Revelation is like a spinning-machine without 
cotton, busy drawing out nothing” ]  Pancapádiká page 43, 
line 19, “aa aia at gre fae aay faeanqaratawaaaear- 
BAAS fang Fag.” Then, in Nydyakandali, page 
56, line 6, we find the cognate expression “YAT lafad pa- 
aware wa amy”, and again in Nydyakanikd, 
page 219. 


gaara Rata fe HRT Il 


The appearance or disappearance of a quality (or char- 
acteristic ) produces a corresponding change in the subject of 
i. This nyáya is the second line of Naiskarmyasiddhi ii. 35, 
the first being STATA eae terere férerre fat: " | y Although it 
is included in Raghunátha's list, it ought not, strictly speaking, 
to find a place amongst popular maxims; but I insert it in 
order to make a necessary correction in the printed text of the 
Sarvadarsanasangraha where it is quoted. On page 161 
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of the Bibliotheca Indica edition, and on page 182 of that 
prepared by Jivánanda Vidyáságara, we read ‘‘qqatiqqazaqzaal 
etê R جاب رونت‎ cana and this bad reading of course 
affects the translation as it appears on page 244 of the volume 
prepared for Triibner’s Oriental Series by Professors Cowell 
and Gough. The explication given in Váchaspatyam is as 
folows:—'*aer ]وجوج بجو‎ eA اج‎ F 
جه‎ fara aer alan: 17171] 73 
aqata” Il 


TRISH AANA — 


The maxim of æ camel's eating thorns. This is not in Raghu- 
nátha's list, but in the Vdcaspatyam it is explained thus :— 
“Sra aAa gas HAHA TAT GI 
eft: 771077751 AMEY aa 
sata: | I regard this, however, as quite beside the mark. 
In Brahmasütrabháshya 2. 2. 1. S'ankara, after combating at 
length the Sankhya theory, that objects are in themselves 
روج 8ه :جه‎ says:—‘qeqafaaash a aaanarngeise- 
ararqesq:,” which Dr, Thibaut renders—* And, further, 
although the sense-object, such as sound and so on, is one, yet 
we observe that owing to the difference of the mental impres- 
sions (produced by 1t) differences exist in the effects 16 produces, 
one person being affected by it pleasantly, another painfully, 
and soon.” On which Anandagiri says—‘‘qsarétfa | waar 
aera aaa aangaat wearer gaat, Ae.” 
Vacaspatimis’ra, explains the same passage in هط‎ 
(pp. 380-1), pointing out that things are not in themselves essen- 
tially pleasant or unpleasant, and that what causes pleasure to 
one may he painful to another, and that even the same thing 
which at one time is agreeable may at another time be the re- 
verse. Otherwise thorns would be as acceptable to men as they are 


e 


to a camel Here are his wordsi—''afa gaya ua qug rant 
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FAT: ETAT wet: Fa; WN a fe wea: agag- 
ججعو‎ lan FTN sears: Gal VAT | Taal ETRE: | 
aq are: Homer ga gf AFR MTT uu: IT | 
a dal wifseraarza* eff 1 7712751337131 fu agaga- 
maa 1] واج‎ 117937311 Fg: 7 3 equ gaea 
gfa aoaaa”. A camel, then, eats thorns because it likes them; 
a man does not eat them because he does not like them. May 
not the maxim, therefore, be the equivalent of our “Whats one 
man’s food is another man’s poison?” Mr. M. R. Telang has 
kindly pointed out Vikramdnkadevacarita i. 29, as illustrating 
a camel's love of thorns. 


qq II‏ +597 مجه 


Whilst seeking for one thing he loses another. The saying 
appears twice, in this form, in the Sarvadars'anasangraha. 
The first instance is in the Arhata Section (p. 27 of Bib. Ind. 
and 33 of Jivánanda's edn. ), translated by Professor Cowell:— 
cqaeaatierran att seat aged FF gra ate aen Agu 
a 1] 755315318 sema gia AMI: | “If in your 
wish to escape this difficulty, you assert that ‘the perception 
does not follow the object in being insentient, then there would 
be no perception that the object is insentient, and so it is a 
case of the proverb, ‘While he looks for one thing which he has 
lost, another drops.” 

"The second example, from the Akshapáda section (pp. 118- 
and 134), is as follows:—''eedqegnsqateaedaisqt meaa gf eat- 
a gaagaagkead umes qup 2R edd qeu | 

* Nor may you retort on us that we have fulfilled the pro- 
verb of ‘seeking one thing and dropping another 4n the search, 


since we have abolished happiness as being ever tainted with 
some incidental pain &c.” 


* The printed text wrongly reads FER for ARIF, 
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In the Khandanakhandakhédya (page 447 ) and in Malli- 
nátha on Tdrkikaraksd, pp. 7 and 25, we meet with the nyáya 
in another form, namely “wa afaadqisyg seqq ^— which 
means “ Whilst trying to reunite one [ piece of a broken vessel] 
another falls off” 


CAIA RSAT: Il 


The maxim of two fruits attached to one stalk. Used by 
writers on Alankâra to illustrate a particular kind of -Parono- 
masia, namely the coalescence of two meanings under one 
word. It was first pointed out to me by Mr. F. W. Thomas, 
Assistant Librarian to the India Office, he having met with it 
in the commentary on Kdvyddars’a ii. 810. I have since found 
it in use in the Alankérasarvasva, Kdvyapradipa, Sáhitya- 
darpana, Rasagangddhara, Alankérakaustubha, and Sáhitya- 
kaumudi, in each case under the figure sq. The maxim finds 
a place in Marathi literature also, and is regarded by Moles- 
worth as equivalent to our proverb “Killing two birds with one 
stone.” 


RETIRE: ١ 


The maxim of the buds of the Kadamba tree. They are said 
to burst forth simultaneously. As, for example, in Hema- 
candra’s Paris'ishtaparvan i, 241:— 


“fear TOT 77717153193: | 
FETEH ATA TORSO” N 


` In the Nyáyamanjari, pages 214 and 228, and in the 
Dháshápamichchheda (verse 166) this nyáya is given as an 
illustration of the way in which sound is produced. The last- 


mentioned reads thus:— 
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Aaaa aged PRT i 
marque SAAT N 


The commentary, Siddhdntamuktavali, however, explains æg- 
ziwa and this is the form given to the maxim in the 
Vadchaspatyam which explains it as follows:—‘‘gazqmmapeq 
Moree TTI AM JINJA Ud NAY STU 
saaana sata: ug In Vedantin Mahadeva’s comment on 
Sdnkhyastitra V. 103, we have a third form, namely arą- 
HFT. 


` 550015793: Il 


The maxim of treacle on the elbow, Used of something 
tantalizingly inaccessible. It is found in Udayana's Almatattva- 
viveka, page 20:—sreq ale 213301171 Agarda et 
wafa XT: | RAY amnem: aa 51012131 add wag 
at Agani amagama azar: (parmar n Then in the 
Akshapáda chapter of Sarvadars‘anasangraha ( page 116 of 
Bib. Indica, and 132 of. Jivánanda's edition) we read:— 
‘ag garda 528379105 RITE aaa qund 
Raaga wmalzaa già cdenau u which Prof. Cowell trans- 
lates as follows :—“But is not your definition of the summum 
bonum, liberation, that is, the absolute abolition of pain, after 
all as much beyond our reach as treacle on the elbow 18 to the 
tongue; why then is this continually put forth as if it were 
established beyond all dispute ?' In a footnote he says, “Com- 
pare the English proverb ‘As soon as the cat can lick her ear." 
In the Vdchaspatyam, however, the nyáya is explained as mean- 
ing the absence of a thing, not its inaccessibility. It says:— 
Cento TETAS TTI UIT SEAT aA 373777713500 TTAN- 


Tal aAa sua The St. Petersburg Lexicon 
( 8. v. PREL ) renders it "like a ball on the elbow." 
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HBAS AA’ dU 


The maxim of the crow and the Palmyra fruit. A crow 
alighted on a Palmyra tree, and at the same moment some of 
the fruit fell on its head and killed it. The maxim is therefore 
used to illustrate a startling and purely accidental occurrence. 
It is well explained in the Kás'kávrittà on Pdnini 5. 3. 106 
(as quoted by Dr. Eggeling in a footnote to Ganaratnamaho- 
dadhi iii. 195):— rera, | 55591011 | STEP, | 
جو او جرة‎ ATH | THUR ٠١ 71713 112535 MSA 
و ذهو‎ | 85 HIST TAA FEW TI: Ha: | TAT QAW dau 
gegat جو‎ qp dur qu: ga: | aa al جه‎ qaqa a 
QANA: A SSAISAAMTAATT:” | 


We find the saying in Pafichadast ix. 12 as follows :—‘‘aqz- 
TRT ora gaa | FRAT: alsa dafs 
gz?” n And again in Anandavardhana’s Dhvanydloka ii. 16, 
and in Nydyavartikatdtparyatikd, page 401. There is a capital 
example of it, too, in the following verses of the + 
(page 106 ):—“ aft aami manag FERT U susp TR 
zal a araf EF U mad a afer a arafagiinag | a 
quant aft sara ١١ afar 591157810131 | 
9و جو‎ wat 53 faa d BIRATI AF RINT: 
fara, (eq aaraa afagaefa”’ n In his commentary 
on S‘éntiparva clxxvii 11, Nilakantha Govind gives another, 
and less probable, definition of the maxim. He says:—''ate: 
STITT: MaaR: Gata Herat SAARE A TOT 
PTAA STATA SAB ARAM | PIETY MERTA 
TET WD Wa afzal” u Molesworth explains it thus:— 
* Said when any occurrence synchronizing with, or immediately 
following, some other seems, however in truth independent of 
it, to have been occasioned by it;—as the fruit of a Palmyra 
falling at the alighting upon it of a crow, may appear to fall in 
consequence.” 


3 » 
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PRZE: d 


The maxim of the examination of a crows teeth. Used of 
any useless and manifestly fruitless enquiry. It occurs in the 
Buddhist treatise Vydyabinduttkd, page 1, and again on page 
3, line 8. Also in S'ankara's bháshya on Katha-Upanishad i. 25 
(“afat act arama: [ : لجوج “ب‎ aU mit srt Senf 
ave meaane اكوم‎ xerêf” ىن‎ We find it too 
in Abhinavagupta on Dhvanydloka iii. 19 (page 163 of Pandit 
Durgáprasáda's edition) as follows :-“ ' 57ج جرح‎ wag Al anya 
ee: | ماج‎ 7239151733 arf wu: n It appears 
also in Pancapddikd, pages 53 and 68, and in many works 
besides. In Nydyamanjar?, page 7, line 5, it takes the form of 


CIEE اا‎ 


ل سمس حم > عب سد ب مسب وس بسن 


E TE EMIT‏ 1ج 


The maxim of the crows eyeball. Crows are popularly sup- 
posed to have only one eye, which, as occasion requires, moves 
from the cavity on one side into that on the other. The maxim 
is used of a word which appears only once in a sentence but 
which applies to two portions of it; or of persons or things ful- 
filling a double purpose. I have met with it in the former 
sense in Svátmárám's Hathayogapradé pikd iv. 10, ‘Sarasa: 
FINNA: BURG,” on which the commentator, Brahmánanda, 
says “AAR eRe dawn." Also in Abhi- 
navagupta's comment on Dhvanydloka ii. 1, “‘qerat enmeashq 
:)1ج‎ where he remarks ‘anas: armlann- 
waaay IAF” n Of its use in the second sense, we have an 
interesting example in Kámandaki's Nétisiro, a work ascribed 
to the third century before Christ. Chapter xi. 24 reads thus:— 


‘ETA AFAT dag | ANAT ava GDBÜTTS- 
1 
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PARMIT IIT EAT? i 


The maxim of catching at straws. The being driven from 
one argument or position to another equally untenable. Tárà- 
nátha says:—“aengt RET URTA an ENE 
Rett wasg frrearg goyî كم‎ 
ATTA fawigcaaaaiaed sqq The expression ‘‘agrz- 
ERT” occurs in the Arhata chapter (p. 25 of Bib, 
Ind. and p. 31 of Jivánanda's edition ) of the Sarvadars'ana- 
sangraha, and again in the Pánini chapter (pp. 142 and 161 ); 
and in both places Prof. Cowell has rendered it “like a drow- 
ning man's catching at a straw.” We have the same, though 
not as a compound, in Naishkarmyasiddhi i. 76,—''e4 frar- 
HASH Bat Fat atawzeate.” It appears also in Ny&yamanjart 
page 183; and again, as follows, on page 551 :—‘‘qemeqaimais- 
MIT WIA AT TERA | ud managh TEMENA aq In 
Tantravártika 1. 3.18 ( page 213) we have the maxim in the 
following couplet:— ‘aati a ami Feria was: | TTT 
Fearn 1139 U 


In expounding Brahmasitrabhdshya 3. 3. 29, Anandagiri 
quotes Amarakos’a 2. 4 166 (weft Hat Hatt qut: AHA INA) 
as follows:—‘aq ware gufraaiaearaiatga.” Does this 
throw any new light on the date of Amara? In his History 
of Indian Literature ( page 230 ), Professor Weber tells us 
that the Amarakos’a cannot be widely separated from those 
dietionaries which we know to belong to the eleventh, twelfth, 
and following centuries; whilst Professor Macdonell, in his 
recently issued History of Sanskrit Literature ( page 433) 
assigns that work to about 500 A. D. 


79705733: Ul 


The maxim of a frog ina well. It is applied to an inex- 
perienced person brought up in the narrow circle of home, and 
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ignorant of public life and mankind. “Home-keeping youth 
have ever homely wits” ( Two Gentlemen of Verona i. 1). 
The following passage from Prasannarághava-Nátaka i. (page 
13) illustrates the use of the term :—' ast ara RRR 
2019413 034 Ayaan gigs zd 7171773113371 
fama u So, too, Upamitibhavaprapancá, page 828:— 
«dy a Re frat aeaa Rr | 
STETEGSIedÜ W U: BITTE” Il 


RITTER: II 


The maxim of the pots attached to the water-wheel of a well, 
As the wheel revolves, some of the pots are going up and others 
are going down; some are full whilst others are empty; and so 
it is applied to illustrate the changes and chances of this mortal 
life, This is well put in Mrichchhakatika x. 60 :— 


“args THR at RATA 
aifareqra Rt BUR a ga: BITTE | 
aeta rita efu qua 
5ج وو‎ ETRE fafu oa 


Taranatha’s explanation of this maxim is extremely tame, not 
to say nonsensical! According to him, it is intended to teach 
that as a pot is raised by the water-wheel from a deep well, 
so, by means of instruction, the essence of the S'ástras is drawn 
up, deep though they are by reason of their complexity! See 
the cognate sZtasreqi in Second and Third Handful. 


FARATA: Ut 


The maxim of the limbs of the tortoise. Its meaning and 
application will be apparent from the following passage taken 
from the Sánkhya section of Sarvadars‘anasangraha ( page 
150 Bib. Ind. and 170 of Jivünanda's edition ):—“‘qat fè gå- 
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eg sana? ferar fattaata fuera afar 
BUTS arate: qer AAN nea Aart 503 gga 
Raamaa faazaedicpercr | a aa: aat qt 
(rum y Prof. Cowell renders it thus:—“ As the limbs of a 
tortoise, when they retire within its shell, are concealed, and, 
when they come forth, are revealed, so the particular effects, as 
cloth &, of a cause, as threads &c., when they come forth and 
are revealed, are said to be produced; and when they retire and 
are concealed, they are said to be destroyed; but there is no 
such thing as the production of the non-existent, or the destruc- 
tion of the existent.” Very similar language is used by Váchas- 
pati Mis'ra, too, in his Sánkhyatativakaumudi 9 and 15. See 
also, Kshurikd-Upanishad 8, and Gítá ii. 58. 


RATATAT: N 


The nyáya stands thus in Tantravûrtiku 3. 4, 1 —‘‘qeg 
1571010113: Ha a 151221333 REH.” On applying 
to my friend Mr. Arthur Venis for an elucidation of the ny&ya 
he replied as follows:—"I have always understood it as the 
method of granting to your adversary what later you mean to 
refute, for which another common expression 18 عع عن‎ 
The word gear is elliptical for gf gear, that is, having admit- 
ted your adversary's point, you proceed to the faear or discus- 
sion of it." This view seems to be confirmed by the faet that 
in S‘dstradipikd, pages 615, 666, 707, 710, and 739, it takes 
the form of ‘‘gf& gear ara,” and that in S'abara on Jaimini 
11, 3. 16. and 12, 2. 11, we read at the close of each “‘gaq 


giat RAT | geatfaedau. 


In his Saddarsanacintanikó, Mr, M. M. Kunte . gives 
three different renderings of the expression. On page 650 
( where it is attached to the title of the adhikarana) its 
meaning is said to be “a point already discussed," and he 
claims for it the authority of Madhava; then, on page 1999, it 
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is rendered “ an adjustment not founded on fact;” and, finally, on 
page 2040, “the examination of a subject after merely grant- 
ing an opponent's statement." This third rendering coincides 
with that of Mr. Venis. 


I may add that Prof. Ganganatha Jha tells me that a pandit 
would explain the term thus;—“‘geqr (qacqafrqqRaaat arate 
aunty 510 111ج]‎ FETA Heat) farear (frm). 
Or, as the Professor himself puts it, “the bhásya has introduced 
certain points of discussion simply for the sake of argument, 
in order to exhaust all possible alternatives with regard to the 
subject matter of the adhikarana.” I have not met with the 
nyáya anywhere but in works on Mimamsa. - 


att Feats idis t 


“Leaving the milk suitable to the dyspeptic, he enjoys the 
sour gruel.” The nyàya is found in this form in the Akshapáda 
section of Savvadarsanasangraha (P. 118 of Bib. Ind, 
edition and p. 134 of Jivánanda's ed.) as follows:—“ qq qarfi- 
after wit caw 85ج‎ 27595 aren: att PE 
atar Aaea Aad aga 
Ge CE MT 


Prof. Cowell translates it thus:—‘But if you give yp the view 
that liberation is the manifestation of happiness, and then 
accept such a view as that which holds it to be only the cessa- 
tion of pain, does not your conduct resemble that of the dys- 
peptic patient who refused sweet milk and preferred sour rice- 
gruel? Your satire, however, falls powerless, as fitter for some 
speech in a play [rather than for a grave philosophical argu- 
ment}. There can be little doubt however that Madhava took 
the nyáya from Udayana’s Atmatattvaviveka where it appears 
(on page 56, line 5,) as “efit Aza 5779731 art.” 
I know of no other instance of it, and it is not in Raghunátha's 
Laukikanyéyasangraha. 


MSI SATA ASM: N 


The maxim of the bald (or bare-headed) man, and the 
woodapple. "Vardhamána ( iii. 195 ) explains it thus:— fer 
were: qiraat 50581317131 qara 9ع‎ afud 
SES GUI, EE E ES CEDE THT?” 1 Bhartrihari, in his WV îti- 
sataka 90, brings the bald man under a palm tree:— 

«gestat Raana fer: 31373 He 
مجعو 15ج‎ RATT qe TT: | 
TATA 7775953 Taal aa and Riz: 
amt خوج‎ aa HATTA TAT: o 


This maxim belongs to the same class as aaraqia and gtg- 
ara, which see. 


771377171213+ || 


The maxim of ruminating on ether, Equivalent to beating 
the air. It is found twice in the Sarvadars'anasangraha. First, 
in the Ramanuja section (page 57 of Jivánanda's edition, and 
47 of Bib. Ind. ):—“qgaguatiaeutyag”’, which Prof Gough 
renders “All this is about as profitable as it would be for a ru- 
minant animal to ruminate on ether.” Secondly, in the Panini 
section ( pages 162 and 143 respectively X—'* qzagaagara- 
«equ , rendered by Prof Cowell by “All this is only the 
ruminating of empty ether" In the Nydyamanjari page 453, 
it appears in a slightly different form, in the expression ‘fà 
”وجوج ]مم‎ and in S’dlikd p. 154, and Nyáyamakaranda, 
page 129, we meet 7711 


MEREANA: N 
The maxim of a continuous rush of sheep. It is used to 


indicate the blind following of others like a flock of sheep. 
So the Váchaspatygm, which says:—“agR&aamdat euer 
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Sera: afa dar aeameadtan: waste aera oft aa uaedtfa 
aaa aa 31501300 feat aaa ame safe: odi 
The expression occurs in Chap. viii. (page 214) of the Kavya. 
prakás'a, where a very helpful note of Mahes'achandra's will be 
found; and also in Chap. vi, page 188, of ه11‎ 
which however, Mr. Pramadádása Mitra has rendered, “ in 
pursuance of established custom." 


It is found, also, on pages 86 and 125 of Abhinavagupta's 
commentary on the Dhvanydloka, and in the opening part of 
Kdvyapradipa viii (p. 327). There seems to be much difference 
of opinion as to the correct form of the first word of the 
maxim, since it appears iu the four varieties of WERT, 


ager, TETRRT and ngga. 


qe etfi ere: | 


The maxim ofthetongue [smeared] with treacle [in order to dis- 
guise an unpalatable draught]. The Váchaspatyam thus explains 
its use“ aut fanafia Aranaga TOT fret gegt 
qa faorfaet fara AIR 3377171731711] ETON PAINA- 
Wa Fer anaes xr feat srastaríea | ERY qaem? 

An excellent example of this is found in Kavyapradipa, p. 7:- 
ex FFAS RGA UAHA Ana ArT mad- 
agaaa creda maamaai ETR 
qefafgaat RRRA | ANZ: | 

TEENA FTTH | 
77717713: frafta mz Wu od 

It is employed in a similar manner by Abhinavagupta in his 
comment on Dhvanyáloka iii. 30, and by the author of Pada- 
manjart in the early part of his work (the Pandit x. 254); and, 
somewhat less clearly, in Bhámott, pages 342, 534, and Nydya- 
vdrtikatatparyattha, pages 438, 441. 
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Mater: N 


The maxim of the cattle and the bull. In the Pangu for 
October 1867, Rijarama S'ástri expounded it thus:— ara m: 
بجي‎ 2234 FR da Maa aad ag تج‎ 
magitaa eur BEAR” | That given in the Váchas- 
patyam is somewhat fuller:—‘aglage mats are 
afta aaa ead aut Teq: ATTEN 
drap aa 52715183715 S odi In his exposition of Manu 
viii 28, where six classes of women are enumerated as having 
a claim to the king's protection, Kullüka says:—'*ers aa- 
aegis radiata ”وجو مجو‎ | The commentators 
Raghavananda and Govindarája also quote the maxim in the 
same connection, and we have it in Kdvyapradipa vii. 11 
(page 300). Vacaspatimis’ra, too, makes frequent use of it. 
It occurs in Bhdmati, pages 518, 536; and in Nyayavartika- 
tatparyatika, pages 11, 118, 119 and 404. It belongs to the 
game class as 217013175131 91101 1717 


TAIT: ١ 


The maxim of cowdungas a milky preparation. Some stupid 
person is supposed to argue that cowdung is made of milk, be- 
cause it comes from the cow; hence it is used to denote an utterly 
absurd argument or statement. It occurs in Vyása's bháshya 
on 1700050110 i 32. He says:—“‘agufeaantiaarmaaaziaa- 
جة)] ]7ج وب‎ a On which the Yogavártika remarks:— 
“mat qad Teeter URTA aanitraracanfagts 
Araf n See, too, Nyáyavártikatátparyatiká, p. 435. 

It is found also in the Bauddha section of the Sarvadars'a- 
nasangraha (page 18 of Bib. Ind. and 22 of Jivánanda's edi- 
tion ) in the following sentence:—' ud 177117 gguimq- 


qadiaeqigagraraat SEU, which Professor Gough renders 


“Thus this argument which you adduce to prove that there is 
4 
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difference between subject and object, turns out a mere absurd- 
ity, like milky food made of cowdwng." 


The compound aaaqaaia is included in Ganaratnamaho- 
dadhi iii, 196, but Vardhamána did not explain it. 


AERA: Il 

. The maxim of day-break in the vicinity of the toll-col- 
lectors lut. A man, anxious to avoid paying toll, takes 
another road, but losing his way in the dark, finds himself, at 
day-break, in the vicinity of that very toll-gate! The saying 
is employed to illustrate saag, as Prof Cowell puts it; 

that is, failure to accomplish a desired object. It occurs in the 
Panini section of Sarvadars'anasangraha as follows:—“aq 
enizaranarqasty 1113507301 AETHER uuzd- 
FAAS WAGE EK CEI which is thus rendered by Prof. 
Cowell:—“But even on your own hypothesis that there is a 
certain thing called sphofa which expresses the meaning, the 
same untenable alternative will recur which we discussed 
before ; and therefore it will only be a case of the proverb that 
‘the dawn finds the smuggler with the revenue-officer’s house 
close by’. This, however, is only the inflation of the world of 
fancy from the wide difference between the two cases.” 


Sriharsha, too, used the simile in his Khandanakhanda- 
khddya ( page 35 ):—''af£ «morer 177111731514 722291 
saper aa’ y See also Siddhdntales'a, pages 40 and 116; 
Vivaranaprameyasangraha, page 62; Advaitabralmasiddhi, 
pages 63, 146, 219, 371; Citsukhé, i. 12; ii. 24 ( Pandit iv. 
518; v. 510 ), and Kuswmdnjalz iii. 19 ( page 496 ). 


FTA: N 


The maxim of the letter made by the wood-worm ghuna, 
This worm bores holes in wood and in books which sometimes 
assume the shape of a letter of the alphabet; hence its use to 
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intimate the occurrence of something quite accidental, Here is 
Vardhamâna’s ( iii. 195 ) description of it 20 الاي نا‎ 
بجوم‎ gray | TT 737051 Garret TEMO N 
The simile is found in the opening part of Prasanna- 
raghava ( page 9 ) as follows:—'* ag) جنم‎ wee waza 
ser sinh akaga aia wise va: y Also in Rdjatarafigint iv. 
167 — Aeman fear fad AF a FER | exse 
araea fü gemenu?  Mdgha iii. 58 may also be referred to. 


27277721121: d 


The maxim of the moon and its light. Used of two insepar- 
able things. It is found in Anandagiri’s S’ankaravijaya, page 
124:— “ Ha: 5553512011 GAA TT 5537711737 aga: 
اجن‎ eardterag afe afer aa wart” u 


AUNAT AT: t 


The maxim of the.punishment of Mándavya for the crime 
committed by robbers. The story of the Rishi Ani-Mandavya is 
told at length in Adiparva evii, eviii. Whilst he was practising 
severe austerities, in conjunction with the mauna-vrata, some 
robbers concealed themselves and their plunder in his Ás'rama. 
The king’s guard found them there, and, believing the sage to 
be implicated in the affair, carried him off together with them 
and impaled them all together! Mandavya was eventually re- 
moved from the stake, but its point (auf) remained in him; 
hence the name, given him by the people, of Ant-Mándavya.: 
The maxim is found in the Pürnaprajna chapter of Sarva- 
dars'anasangraha ( page 73 of Jivànanda's edition, and 62 of 
Bib. Ind. ):—« aama Xar FETHA cs ERAT 
af gait qeya feat RAE oft | tN وجا‎ 
wreaimzzifangearamma: y But its earliest occurrence is in Atma- 
tattvaviveka, page 70, line 15, where we read ‘a4 R Ainda 
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eiwuur 1 atq ^w and it was from this source that 
the Khandanakára, too, derived the nyáya together with several 


pages of context! Compare pages 633-636 of S'riharsa's work 
with pages 70 and 71 of Udayana's. 


SAFTA: I 


The maxim of the men with umbrellas. The thought here 
is of a crowd of men, many of them with umbrellas up, and so 
all seeming to have them. Its application will be apparent 
from the examples which follow. We have one in S'ankara's 
bháshya on Katha-Upanishad ii. 1 ( "xd “جه‎ &e. )i— 
COPA SUBS ata ys 701119 atar sfa- 
«quu? Again, in his bhashya on Veddntasitra 3. 3. 34, 
where the same text is expounded :—“‘seq fqaratfaaa g 53 
Raamaa: quem areas Rady” N 
On the former of these two passages, the commentator Gopála 
Yatindra says:—«g(weardaf | «em wi ewe eset siut 
aan uff TSR 5225797715 STN aqua raganà- 
4a fracfracage fafa gad: n 

I have met with the maxim in the Kuvalaydnanda also 
under the figure sga, and in Anandagiri on Brahmasitra- 
bhdshya 1. 2. 11; 1. 4. 19. 


But the nyáya is found long before S'ankara's time, and 
perhaps originated with S'abara, in whose bháshya on Jaimini 
1. 4. 28 we read ''awr aun SFA giu aa SEU; and 
in Tantravártika 1. 4. 13 “ aeria menfa ARARAT 
sR area uuu MANTAR” N 


etiem | 


. The maxim of darkness and the lamp. This is found in the 
Vedántasiddhántamuktávali ( page 125 ) where we read :— 
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“aad aN: | ate | AFT TIRES rper | 
ag qa qu: 11 نا‎ i “ Hence the well-known illus- 
tration of darkness and the lamp:—Thus that dullest of dull- 
heads who would cognize Nescience by means of a pramána, 
would forsooth go looking for darkness with a brilliant lamp.” 

This verse is most probably based on that of Sures' vara in 
Tarttiriyavdrtika 2. 1. 177 :— 

<“ 10ج‎ 7211 EET Sf 75515 | 


AA sa gerrê qu o 


57012912 ii 

Tke maxim of the burnt cloth, When a piece of cloth, or a 
leaf, is thrown into the fire and consumed, its outline is still 
visible in the charred remains; and this the Vedantists use to 
illustrate the unreality and unsubstantiality of all phenomena. 
It occurs twice in Nrisinihasarasvatis commentary on the 
Veddntasdra, namely on pages 55 and 66, as follows :—“‘agr 
Wd afat adaga adürenfzsfasereaaarfufa fufvadt- 
UHRA aa Im NAAA AARAA TT 1 
arastî afat sey HIT uden" ١١ ( Page 55). 

“FRAT Magne ل ا‎ a ATT quz 
13:1: mamng RAT waste 
aaa wa eng aana a 52975837” ١١ ( Page 66 ). 


70519031113: Ut 

The maxim of the stick and the cakes. Ifa number of cakes 
( chapátis) are attached to a stick, and the stick is carried off 
or eaten by mice, the inference is that the cakes have shared 
the same fate. The application of the maxim is obvious, In 
the Sdhityakawmud? ( xi. 8), and in the Kuvalaydnanda 
( page 244 ), it is used to illustrate the igure 3R and 
aratni respectively. 


90 


ttc u Fer zest afra-‏ 7505 )جو دام] مم ]دو وجوج 
feces: isi ta afa ofa AY TENT | aoneaninmitsisq-‏ 
sreqatssirqfafeme? U ) Sah. )‏ 


‘geri: وماج )و رهاب‎ | a Sree: at amat 
AMBIT زر‎ aaa gaara gars aa 31:13 afad aa a 559 
aa faa qf Rar feg amaa geranda qaaa- 
EAT FORE: arena: | TIBA FT- 
efe fH” ll ) Kuv. ). 

See also Brihaddranyakopanishad-bhashyavartika, page 
909, verse 135. 


t‏ دجم جوج 


The maxim of a lamp on the threshold. A lamp so placed 
gives light both inside and outside the house, and is therefore 
used as an illustration of anything which fulfills a double 
purpose. S‘abara refers to such a lamp in his bhashya on 
Jaimini 12. 1. 8 :— qut grate Ha: Asta: 71717511171524 
quid". There is a similar expression, too, in Kuvalayd- 
nanda, page 97. Another good example of the nyáya is 
found in the commentary on Saptapaddrthi, page 52. The 
text stands thus: —“ gepaak IRSA UN MIRA- 
IFAR |١١11 1 39 au y on which Madhava Sara- 
svati remarks :— 051371317571111 7773701711 FAR ١ 
TATRA BANA 7121110113731 HiT ATT 
2713ب 2 11531 75137513931 11ج 33 نه‎ 
wu ددجاو‎ ET FAT: | 

My friend Professor Cowell pointed out another instance 
of the use of the nyáya in Anandagiri’s S'ankaravijaya xi, page 
82. The maxim is akin to 71:72] and st 1 
QUALI H TAT Il 


* The author of Rasagangddhara finds fault with this definition, See 
page 487 of Durgáprasáda's edition, Bombay 1888. 
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SEDIS ii 

The maxim of the lost horses and burnt chariot. This is 
based on the story of two men travelling in their respective 
chariots, and one of them losing his horses eu the other having 
his chariot burnt, through the outbreak of a fire in the village 
in which they were putting up for the night. The horses that 
were left were harnessed to the remaining chariot, and the two 
men pursued their journey together. Its teaching is—union 
for mutual advantage. That the story is very old is clear from 
the fact that the saying is quoted in the 16th vdrtika (“asai 
al ABAZI”) to Pånini 1 50, and again in S‘abara’s 
bháshya 2. 1. 1. It appears also in Sures'vara's Brihaddranya.- 
bhdshyavdrtika 2. 1. 38, which reads thus :—< وجوج جع وج‎ 1 
ara RTE | E agm safadaaieaa: | On which 
Anandagiri says :—“aftrnttar fat ak TATRA afe ate 
mad feat fefafa magia ATR | ane BER | erga: aa- 
SNE gqar aervagraqsatata”’ u 

Ramtirtha, too, quotes the maxim in his comment on the 
Vedántasára ( page 93, line 3 ):—“‘apparetaqaearta («dou 
Aaa ^ gfa gasa, of which the following translation is 
found in The Pandit for May 1872:—‘The Vedic text ‘The 
world of progenitors is attained by works, can be explained 
according to the analogy of two men, of whom the horses of 
the one are lost and the chariot of the other burnt [for the 
horses of the latter may be yoked to the car of the former, and 
they may travel together; and in like manner, constant and 
occasional works, though no special result has been recorded 
of them, may supply a cause for the attainment of the world of 
the progenitors, which requires some special works as a condi- 
tion }.” See also Tantravártika, pp. 15, 709, 832, and Bhámat, 
page 81. 


aR RATE meme afaaet wate || 


A young fawn cannot stand up against a full-grown lion. 
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found in the Akshapáda chapter of Sarvadars'ama- 
sangraha ( page 136 of Jivánanda's, and 119 of Bib. Ind. );— 
‘Ferate ae enver gga: rut wale”, 
which Prof. Cowell renders, “This pretented inference will no 
more stand examination than the young fawn can stand the 
attack of the full-grown lion.” Compare *'aredraat HEMIS: 
gaaf n of S'ålikå, page 94, and see the nyâya ‘ar waf 
ag: &c." in Second Handful. 


aR eR want wen Ear wale t 


The Palás'a tree is not cleft when the axe is applied to the 
Khadira tree. The saying is used to indicate that two objects 
are md distinct. I have met with it in three of Vácas- 
patimisTa's works. 


It occurs in Bhámati 2. 2. 28 ( page ui» in the following 
connection. “eqeq [dE en qp RU | | 27757517051 NATN- 
wd, aerate: wa | remp Aue: 
BERE wa 805573] Aaa gare Graf artsy’ FR | 
fritters fe AROMAT a oem ale afkenay gett 
quia Sal wala | 04ج )1ج جوج‎ TEH d 


Then in Yogabhdsyatihd i. 7 we read :-—aq qevadl ara: wer 
fara ga: KOH | afe 13751013401 ITT ert fer 
fara sR” Il 

And very similarly in Nydyavdrtikatdtparyatika, page 67:— 
cay TANHA ARTA same, i«fz 
qaan UT GF FATT wala” u But he is not the only 
writer who makes use of it, for in Advaitabrahmasiddhi, 
page 93, we read :— “atts Railay qeu get 
EISIEU wag? u For earlier references to this nyáya, see the 
Superaddenda to the Third Handful. 
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a (à TAT RTR: Il 

The bride is not married for the destruction of the bride- 
groom. This is found in Brahmasitrabhdshya 4. 1. 2, and in 
the Pirnaprajna chapter of Sarvadars'anasangraha ( page 3 
of Bib. Ind, and 75 of Jivananda’s edn. ), It occurs also in 
Jivanmuktiviveka, page 101 ( line 4 from bottom ). In the 
Váchaspatyam and in the Laukikanydyasangraha, the max- 
im is given in the positive form, viz. “atar BAA” 
with the other as a possible variant. Târânâtha explains it 
thus:—''fawmearat gaat aa aver ala: dure AF at ages 
frame safe: | umo afareracratedaaarnadieeate 
Weg a TNR TATA | TAT eura: FAT f RTT 
نبج جو جب‎ araa yaa || We have a reference to “poi- 
son-damsels” in Kathdsaritsdgara xix. 82, which reads thus:— 
“ey Rasa Ser quaft | rftye fau 
esaaifaa:” u In a foot-note to his translation of the passage, 
Mr. Tawney says, “One of these poison-damsels is represented 
as having been employed against Chandragupta in the Mudra- 
Rákshasa. Compare the xith tale in the Gesta Romanorum, 
where an Indian queen sends one to Alexander the Great. 
Aristotle frustrates the stratagem. " 


0779 HO PT 

The maxim of the washing off of mud. It is evidently de- 
duced from Pajichatantra ii. 157, a verse intended to strengthen 
an argument against the possession of riches under any circum- 
stances, and which reads thus:—‘‘ qqiy sep PRET acm a 
Maal | TET WET quaeque qug “Ifa man desires 
wealth for charitable purposes, even to him it will bring no 
good; for, better than the washing off of mud is the keeping 
away from it altogether.” The nyáya is therefore the equiva- 
lent of our “Prevention is better than cure.” In his bháshya 
on Brahmasitra 3. 2. 22. S'ankara twice quotes the second line 
of the above couplet; and, in commenting thereon, Anandagiri 


uses the maxim three times, It is again applied twice by him 
J 
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on Bralumasütrabháshya 4. 1. 16. as follows:—“‘afygiaréraraty 
FATT qaaa ag ATTA aft rris ; 
“Magara HATA RTA 177171311 
amnya 50وج‎ Rewari fmf.” 
See also Bhdmati and Bhdshyaratnaprabhd on the same, and 
Vivaranaprameyasangraha, page 97, line 14. 


0213: l 

The maxim of the lame man and the bind man. The con- 
ception is that of a lame man mounted on the shoulders of one 
who is blind, so that the former is furnished with the power of 
locomotion and the latter with sight. It is intended to illu- 
strate mutual dependence for mutual advantage, as exemplified 
in Sdnkhyakdrikd 21, the text of which, with Colebrooke's 
translation, is as follows:—‘‘qauyeq aa PACA AAT STR | 
CESS EEK dalredeng: ai: y “Eor the soul’s contempla- 
tion of Nature, and for its abstraction, the union of both takes 
place, as of the halt and blind. By that union a creation is 
framed.” Váchaspati Mis'ra ignores the illustration, but Pandit 
Táránátha has a helpful note on it. He says:—‘‘gwiy zpra: 
qaraatefa vam Tne wstifaarona affaatseqert- 
dar, 2 جوج ججة جه‎ AAT afaearash ENO 22] 

aR a HR aa a TUT RTT 7711041 AT 
makam gere af ليت‎ a TUTE 
Ragen TFET 514 RTT g- 
جوع‎ n The above 7627160 is quoted on the last page of the 
Sánkhya section of Sarvadarsanasangraha, and is preceded 
by a very clear explanation of the maxim. 


qTSrod reed: di 


The maxim of the moving of the bird-cage. An illustration 
of the power of united effort. Ina discussion on prdna, under 
Vedántasüira 2. 4. 9, S’ankara introduces this maxim and 
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explains it thus:—‘‘agq qare CTS | TETRA 
meram: sep :]هناد‎ ded: dp Tat جد‎ | 
gamada RETIN: wae fafa: wer duda 
songeait ga Nort gia’ u Dr. Thibaut translates the pas. 
sage as follows :—“ But, an objection may be raised, the thing 
may take place in the manner of the moving [of the? ] bird- 
cage. Just as eleven birds shut up in one cage, may, .although 
each makes a separate effort, move the cage by the combination 
of their efforts, so the eleven pránas which abide in one body 
may, although each has its own special function, by the com- 
bination of these functions, produce one common function called 
prána." 


12970033 quf AFRIT, It 
The vigilance of the watchman after the house has been 
plundered by thieves. Equivalent to our proverb “ Shutting 
the stable door after the horse is gone.” It occurs in Khanda- 
nakhandakhddya, page 45 :—“ ARATE BS aet TET 
saai ited quu NETTIE” ١١ 


RUTTER TTY ]بج ج113‎ 7078: |i 

He went to crave the leavings of the oil-seed, and had in- 
stead to agree to give 16 measures of oil. Used of one com- 
pletely worsted in argument. I render 1993: in accordance 
with its meaning in Pañchatantra iii. 99 (‘Haas a foray’). 
The maxim is found in the Pürnaprajna section of the Sarva- 
darsanasangraha ( page 63 of Bib. Ind., and 75 of r 
nanda ):—‘‘qisq Angaran qae RRA za’, 
which Prof. Gough renders:—" And thus it must be allowed 
that, in raising the objection, you have begged for a little oil- 
cake, and have had to give us gallons of oil.” 


(ETTI: 4 
The maxim of the grinding of that which 48 s already ground. 
Fruitless reiteration, unproductive repetition, The oldest in- 
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stance, known to me, of the employment of the nyáya,is by 
S'abara on Jaimini 9. 2. 3:—‘‘a R (eren Gea TF we (NET 
qrQüworq . It occurs again in 12. 2. 16, and in Zantravártika, 
pp. 54 and 477. We find it likewise in S'ankara's bháshya on 
Kena-Upanishad 32 :—'*afz عل‎ ea ma: gaa: Ñe- 
quaga rRNR: s TIT ow, and in Sudars'anárya's com- 
ment on Ápastamba-Grihyasátra xiv. 9 (“ gaat ah aW 
frau»), where he says “gga? Fara wa a g RTH 
Reqa” n Compare quavesearng in Second Handful. 


— — MÀ 


TENT TAT ASAT THAT TTA: |i 


Trying to remove the dimness of a lamp by lighting 
another. Used of foolishly superfluous and misdirected effort. 
It occurs in Khandanakhandakhadya, page 294:—‘egreqrat- 
aaa waa mana HAA dada 233+ du 
Tey AFIT ANNA YAATITT ga:” u In a footnote, the editor 
says:— qd rd NTT A WII HII Ga gar: 

In Upades'asühasrií xvii 41 ( page 215 ), we read:—‘‘a ig 
ETAIT ZATEA | الك ا‎ Teta’; 
and, in Sures'vara's Brihadáranyakavártika 4.3. 501:—** 
Aq: عدو وماج جم‎ | eet TET fü dutem 
za: Il See also Nydyamanjari, page 625, on Nydyast. 
tra 5. 1. 10. 





717777272017213: N 


The maxim of the destruction of the chief antagonist. The 
principle that when the most formidable enemy has been 
defeated, the less formidable are already virtully overcome. In 
the bháshya on Veddntasiitra 1. 4. 28 (“aaa aà amana 
sqteatan’) we read:-—“aq: marangai | ta 
a 171101317937471 571941 aasvatenenatar aly TRE 
aat sameaa ARAS: °’ y Here, there is undoubtedly a play 
on the word x4ra, the Sánkhya theory of the Pradhána being 
the chief antagonist met and overcome in the foregoing Sütras 
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and bháshya. The same expression appears again in the 
bháshya on Stra 2. 1. 12, and the maxim is found, too, in the 
Ramanuja chapter of Sarvadarsanasangraha ( page 54 of 
Jivananda’s edition, and p. 45 of Bib. Ind. edition ), 





AAA Ul 

The maxim of an eternal series of seed and shoot. As the 
seed produces the shoot, so the latter in turn reproduces the 
former. Each therefore is a cause and an effect. The maxim 
is met with very frequently in the literature. We find it in 
Brahmasitrabhashya 2. 1. 36 (on the eternity of the world ) as 
follows:—“‘q موادي و‎ ait eaa | aa TORT BF Aaa- 
didiavauscuermeg: | wu og org BET 
xad», which is rendered thus by Dr. Thibaut:—" Without 
merit and demerit no body can enter into existence, and again, 
without a body merit and demerit cannot be formed ; so that. — 
on the doctrine of the world having a beginning—we are led 
into a logical see-saw. The opposite doctrine, on the other 
hand, explains all matters in a manner analogous to the case of 
the seed and sprout, so that no difficulty remains" It occurs 
again at the end of the bhdshya on 3. 2. 9. Also in the Arhata 
section of Sarvadars‘anasangraha ( page 31 of Bib. Ind., and 
37 of Jivánanda), in Rámatirtha's commentary on Vedánta- 
sdra ( page 110 ), and in Pancopádiká, page 12, line 12. 


217012513523: N 

The maxim of the Bráhmans and the mendicants. In such 
a sentence as mam Maaar: RAE the separate men- 
tion of the latter, who are really included in the former term, 
merely emphasizes their position as a special part of the general 
body. It is thus the exact parallel of the 72538251 and of 
the aranafageara. It is used by S'ankara three times in his 
exposition of the Vedántasütras, namely under 1. 4. 16, 2. 3. 
15, and 3. 1. 11; but I forbear to quote his words, for without a 
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lengthy portion of context they would be unintelligible It 
appears also in Tantravartika, pages 423, 590. 


GIRE IESE Li ١١ 

The maxim of the Brdhmans and Vasishtha. This is of 
the same type as simae, which see. Satyavrata 
gives as a reference eee, ù. €. Patanjali on Pdnini 
1.3.3. But the reference isa pure delusion; and I think I 
may safely say that the maxim is not to be found in any part 
of the Mahdbhdshya. It would not be unreasonable, however, 
to infer that the author of the Padamanjart had this nyáya in 
view when he penned the following:—a@arat 9 
maracana TAIT UAT ATR 371131 2791511513 ste” Il 
(The Pandit, vol. x, page 282) Compare ]لعج ويج‎ in 
Second Handful. 


ITAA: || 

The maxim of the Brdhman-ascetic. The sam is a Buddhist 
ascetic, and therefore not a Brahman,—but the expression 
manaa implies that though now a Buddhist he was formerly 
a Biáhman. The maxim is used by the authors of the Kdvya- 
prakás'a ( page 68 ) and the Sdhityadarpana ( article 257 ) in 
exaetly the same connexion. After giving an example of 'sug- 
gested meaning’ in the form of ‘semblance of contradiction’ 
(faztarara ), the author of the latter work says:— aafia 
zanan ona RATATA saga: | sagaearearacasty SITR- 
AATF ”, which Mr. Pramadádása Mitra 
renders thus:—“ Here, from the absence of the particle 35 
after the words afra &c., the semblance of the ornament-named 
‘contradiction’ is suggested. The suggested meaning, though 
strictly what is ornamented, is figuratively spoken of here as 
the ornament, with reference to its being an ornament in ano- 
ther condition [ 4. e. when it is expressed, not suggested ], just 
as we use the word Bráhman-mendicant, which, though it 


99 


etymologically means an absurdity, viz. a mendicant, or one 
not a Brahman, who is a Brahman, tropically signifies one who 
was a Brahman,” 


fas eA a TIAN scarier: Il 
Although the garlic has been eaten the disease is not cured. 
This proverb is applied as follows by Nrisimhasarasvatî in his 
comment on the opening verse of the Veddntasdru:—‘ ag 
afaasfe waa a meat RR sacra IHN“ 
qut 217311 a Aa Rangi sae saha” Il 
It is found also in Vedántakalpataruparimala, page 37. 


(STEHT ETUR SII: UI 


The maxim of a beggar’s obtaining a firm footing [1n a pat- 
ron's house]. Perhaps approaching our “Give him an inch and he 
will take an ell." Táránátha explains it thus:—'' err. parkga- 
اتاج دجم 11ج تو‎ ae TT TTT 
eto AAA: san RTE A 01791701817 Warp Raag- 
ara دوم‎ daft fear tam frat EAA: 
qate canis فج دجون‎ an fraat ITT NTR: I 

It occurs in the Bauddha chapter of Sarvadars‘anasangraha 
( page 14 of Bib. Ind. edn. ) as follows :—'*greifirgrearag iem 
FURBO AFTER vmfrarppe- 
9 775713137 NAAT ATA” | 
Here is Prof. Gough’s rendering :—“ The Madhyamikas, ex- 
cellently wise, explain as follows, namely that the doctrine of 
Buddha terminates in that of a total void ( universal baseless- 
ness or nihilism ) by a slow progression like the intrusive steps 
of a mendicant, through the position of a momentary flux, 
and through the ( gradual ) negation of the illusory assurances 
of pleasurable sensibility, of universality, and of reality.” 


I have met with one other example only, namely in Venkata- 
nátha's Tattvamuktákalápa, page 254:—“‘aeaqatala AF ME" 
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1771017197 141731713171731: Saa aÀ ga- 
«sarum: The subject under discussion here is 7ج ةب ججة‎ >- 


fafa. For the cognate expression ]هوج‎ see the Second 
Handful. 


HOTT: N 


The nyáya of a gem or charm &c. [ as an obstructer or ex- 
citer of fire &c., by its presence or absence]. This obscure 
nyáya is not in Raghunáthavarma's collection, but is defined as 
follows in the Vdcaspatyam, page 4166 :—“aftiasrdtat agaré 
sr wer tav RR eR d oda FUT Ud 
afrifaaraat aft sama sfr xama aa TUR 
Rarqa quem mass a 


I àm much indebted to Mr. Arthur Venis for the following 
note elucidating the ny&áya :—' In their analysis of the notion 
of cause and effect many Indian writers distinguish between 
those cases in which the processes that intervene ( avintara- 
vydipára ) between the cause and its final product (kdrya ) 
are known by ordinary experience (lokasiddha ), and those 
other cases in which the intermediate stages are not thus 
known. Of the latter cases, while we know as a fact ( say 
these writers ) that, for example, a mani ora mantra will pro- 
duce a certain effect or prevent it from coming into existence, 
we are quite unable to explain the rationale of the process in 
terms of ordinary experience. All that can be said in such 
cases is that the mani or the mantra has the power ( s‘akti ) 
to produce this or hinder that result. This postulate of a power 
transcending ordinary experience is the qa, and its 
proper application ( pravritt? ) is to the class of causes thus 
roughly described. If I remember rightly, another, and to us 
westerns a more interesting, example of this nyáya is the dou- 
ble fact of attention to something and attention away from 
something else. The lover, intent on discovering his mistress 
( kamini-jiyndsd ), is psychologically dead to all that does not 
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concern her. But how should his attention to her cause atten- 
tion away from all the world beside? Here, says the Indian 
psychologist, analysis of the how can proceed no further. The 
postulate of the amg must be applied here; or, in other 
words, we can only say that attention to a thing has the power 
to cause ) 801:11 ( attention away from something else.” This 
question is discussed in Kusumdnjali i 10, and Prof. Cowell’s 
translation of the karikd and Haridasa’s comment will be 
found helpful I have met with the nyAya in the Sanks'epa- 
s'áriraka iii, 87, 88, 91; in Tattvamuktákalápa iv. 108, and 
better still, in v. 99; and in Vidvanmandana, page 59. 


FRET: l 


The maxim of a frog's leap. Used by grammarians and 
others to express the passing from one rule to another over in- 
tervening ones. I noted it in the following portions of the 
Mahábháshya :—1. 1. 3 (vart. 2); 5.2. 4 (2); 6.1. 17 and 3. 49; and 
7, 2. 117. I have met with it also in Jayaratha's commentary on 
Alankérasarvasva 20 (“Rangas R7), where he says :— 
‘$a TERR AAI Tarren 
siaa daana aaraa sep RTT: | a en" u 


See, too, Bhdmati 1. 3. 39, and Ballantyne’s Aphorisms of the 
Nydya, ii. 80. 


ATER: UU 


The maxim of the central lamp. The idea is of a lamp in a 
central position shedding its light on all sides. It occurs in the 
Mundaka-bháshyo 1.1. 3 (sias e 8 HESS fafragraa: 
qes ) :- 117 iae fifa rang varies: q- 
qaan FR TAR | aAA anaE ar AAT” N 
Also in Ramatirtha on Veddntasdra (page 129 ):—‘‘qeqydiq- 
mA واج 37ج‎ BTA qe”, which is thus ren- 
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dered by Prof. Gough ( in the Pandit for Feb. 1873, p. 212):— 
“The term triad of sheaths has a double connection [ with both 
the preceding and following clauses], after the manner of a 
lamp placed in the middle of a door [ and throwing light both 
inwards and outwards.” The following from Nydyamanjari, 
page 212, further illustrates the ny&ya :—‘‘a@ efaéi agmi 
geatrar | 79305 ate wiqes^ | Akin to this is 
eRe, Which is explained in the Pandit for Dec. 1867 as 
referring to the central ruby of a nose-ring which casts a lustre 
on the pearl on each side of it. 


mariar Hatake: Il 


To know the thing to be measured you must know the measure. 
This is quoted in the opening part of the Akshapáda section of 
Sarvadars'amasangraha:—'5 mariar Sratera afe «mre mam- 
TA IHF FONT SANEA BAAATA SIPTHUEE AAMT TAA 
want raq” || Prof. Cowell’s translation is as follows:—"In 
accordance with the principle that ‘to know the thing to be 
measured you must first know the measure, proof ) pramána ) is 
first enunciated, and as this must be done by defining it, we 
have first a definition of proof" We find it too, in Tattvapra- 
dipikd (or Citsukhê) ii. 18, as follows: ' "1711 27 
VAN | 55137128139 TA gunz” u Compare also the 
following from *Sankshepas'áriraka (i. 487):— aaa qaranfaa 
gar Aer are freed | RAF HTT qui AGT 
aA fz Hay’ u See, too, Vivaranaprameyasangraha, 
page 86, and Sdnkhyakdrikd 4 ( ** 287: amg”). 


717275223: Il 


The maxim of the extraction of the interior spike of the 








“Its author, Sarvajnatmamuni, was a pupil of Sures'varácárya. See 


Mr. K. B. Pathak’s valuable paper Bhartrihari and Kumdrila (1892), 
page 24. 
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Munja grass. The following verse from the Paficadas’t (i. 
42), with an extract from Rámakrishna's comment thereon 
will fully explain the meaning and application of the saying:— 
can genre HII quar agga: wea: vé sup 
waa” ap an Yep wen gerzamaaranan etter mes 
alas gi gear 35353 Rai YT RAA 
qui agit usura... d: AFET: TUR 
Rage qisü TIF” u The illustration is a very ancient one, 
since it is employed in S'atapatha Brdhmana 4. 3. 3. 16, and in 
Katha Upanisad vi. 17. The latter instance is as follows:— 
“a east HATE quens For the former, see this 
nyáya in the Superaddenda to Third Handful. It is found 
also in Brihaddranyakavartika 4 4. 1277. 


7113735037324: Il 


The maxim of borrowed ornaments. Appearing in borrowed 
plumes. It is well illustrated by Naisadhacarita vii. 56:— 
‘no EHRAR were 7117772718 fra | arated wa: 
UG 732 for جد‎ BIRT” || On which Mallinatha 
comments thus :—“‘aifaae TATA aga rep Term: | 
أدج ]يماود‎ auguria Be: ) Pan. 4 4.21) agai 
eruere OT Tata UG | TAT ج77‎ 2531133 aved 
a TRARY’. In the above form the nyáya is found in 
Tirkikaraksd, page 46:— Amankan iI TV 
reqa eft PEATE Urdabnedu. As afaa- 
auga I have met with it in Khandanoddhdra, page 62, and in 
Kávyapradápatikd of Vaidyanátha Tatsat, page 173. 


255757313: N 


This occurs in Abhinavagupta’s comment on Dhvanydloka 
iii 16 (page 159) in the following sentence:— ‘àa Aegean- 
spada Tq, and in the first edition I said that it 
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could only mean the maxim of an expanse of clods of earth [ as 
in a roughly ploughed field]. Regarding however sqm as a 
mislection for qeqz it would mean the maxim of a sione and 
a clod of earth, and would be synonymous with ججة‎ 52221 of 
the dictionaries. Mr. M. R. Telang (of the Bombay High : 
Court) has however kindly suggested the following, with which 
I was quite unfamiliar He says:—*''grg means a pebble 
and seq a table showing the varieties of metres &e, 
formed by different arrangements of the short and long syl- 
lables in prosody, music &e The Indians make use of this 
process to find out the number of varieties of any number of 
given things. So the meaning of the nyáya can be better ex- 
plained by the expression the maxim of the process of per- 
mutations and combinations. 


It may be asked what gg (a pebble) has to do with permuta- 
tions and combinations. In finding out the number of varieties 
of any number of given things, a pebble is used for marking 
certain figures according to the Indian process with the help 
of mean, weeds, 72129 &c. These processes are well known to 
any one conversant with books on Indian music or prosody. 
The following references to books on the subject will support 
my statement. Vide aafavatez Chap. i verses 61 to 69 (pages 
57-60 ); aaftrada Chap. i ver. 144 to 154.” 


at TERETE: TTT: 0 


Better is a certain kirshdpana than an uncertain nishka. 
This and the proverb immediately following are found in the 
second chapter of Vatsyayana’s ك1‎ 07171051110. ( page 19 ), and 
are the equivalents of our saying “A bird in the hand is worth 
two in the bush,” 


ATT RTA: A TUT N 


Better is a pigeon to-day than a peacock tomorrow. See 
above, 


— ar. 
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Agrare Ran fresqui 


Cutting off the tongue while’ trying to get a fine plantain. 
This is found in the Pürnaprajna section of Sarvadarsana- 
sangraha (page 64 of Bib. Ind., and 75 of Jivananda’s edn.) 
as follows;—“‘aq sx qan Aaga ANINE gng RNEER- 
ater fT RATT frarsqarqeraaeahegfagan- 
aeqananaasagia S uy Prof Gough renders it thus:—“ Thus 
the statement of those ( Advaita-vadins) in their thirst to be 
one with the Supreme Lord, that the supreme excellence of 
Vishnu is like a mirage, is as if they were to cut off their 
tongues in trying to get a fine plantain, since it results that 
through offending this supreme Vishnu they must enter into the 
hell of blind darkness.” 


rra irent: Il 


The maxim of worms bred in poison ( or, in manure ). 
Apte’s Dictionary alone gives us this nyáya which he describes 
as follows:—‘“It is used to denote a state of things which 
though fatal to others, is not so to those who, being bred in it, 
are inured or naturalized to it." In this case it might represent 
our “What is one man's food is another man’s poison.” Apte 
gives no reference to a passage where the maxim is used, and 
I ain indebted for one to that veritable ratndkara, Dr. 
Bohtlingk’s Indische Spriiche ( 6164 ). It consists of a quota- 
tion from Vriddha-Cénakhya, a work which appears to exist 
in MS. only. It runs thus :— 


AMRAAM HEBIT BEATA UU c 
al Tat vent mur ent TET faker | 
at qu: Efe was qut sn 
qeurxrafa ¢ aa 592911 sare I 


The Doetor renders the last line by * Wozu lebst du, o 
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Freund? Ich lebe nach Art des Mistkafers( d. i. Ich suche das 
Beste heraus )" If this is correct, the nyáya must be ex- 
pressive of “living in clover,”* or, amidst “marrow and fat- 
ness!” 


ATTN? Il 


The maxim of the poisonous tree. This appears to be based 
on the second half of Kumdrasambhava ii. 55 ( or Paiica- 
tantra i. 245 ), which runs thus:—''fawgesf tae cq 
gaaannagq. “It would be improper to cut down even a 
poisonous tree, after cultivating it oneself.” This is used as a 
maxim by the author of Khandanakhandakhadya ( page 727 ) 
in the following sentence :—‘‘ uq ed aal:... ]جه‎ dqauaetm- 
Rrfreraalt a sema freed ‘TINTS Ge tad gaara- 
د دقام‎ y There is another capital instance of it in Upamiti- 
bhavaprapancd Kathá, page 715:—“‘ er gr màt wp are wd 
وج تدجو‎ ١ fraratsh dac tad SuWanemaa, ” Il 


7777213: N 

The maxim of wave-undulation. This is used by the author 
of the Bhdshdpariccheda ( verses 165, 166 ) to account for 
the production of sound. He says—‘ gq: stat aR: AAt- 
qarg gaa Atanma agag PIRT | 5575355151211“ 
eas: PETAR :د‎ || Almost the same words are used by Vedántin 
Mahadeva ( latter part of 17th century ) in his comment on 
Sdnkhyastitra V. 103:- fg aez ua 7 PIHET- 
şa at sata aa: MAn gaa. “But sound comes to the seat 
of hearing in the same manner as the undulating waves [of 
water ], or as the anthers of a [globulous] Kadamba-flower 
and is thus apprehended by the ear" The translation, is Dr, 
R. Garbe's. 
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JAFAFA: di 


The maxim of the request of the aged spinster. This Is re- 
corded in Mahdbhdsya 8. 2. 3 as follows:—‘ayar gagga- 
aT REH laa | 25141301 ae gA at araavita 
qur 8 بج امج اوج‎ Bit YT | 7 a araqa: Taf 
ga: Gat: Hal ma: Sal AFF | TAFT TAT qf: gar TN 
aaa aa gen waf u This would be applied to a 
sentence having a variety of meanings. In Tantravdrteka 2. 2. 
2 (page 452) we meet with it as gaara; and in the 
Pandit for December 1867 (page 156) we find exactly the 
same kind of thing under the heading qwe. This 
worthy was not only old but blind, and his request was **eqqtst 


aaraa Aia tesa.” 





gga 29ج‎ qd 39 Il 


Wishing to grow, you have destroyed your root. This is Prof. 
Cowell’s rendering of the saying as it appears in the Sarva- 
dars‘anasangraha ( page 27 Bib. Ind., p. 33 Jivánanda ):— 
“aur aq gtafaeant aati a ae rf FEREH” | In 
the Vdcaspatyam, however, we have the literal and more usu- 
al meaning of the nyaya, namely “Whilst seeking to obtain 
interest, the creditor loses [ that and] the capital too.” 
‘Cafefieaat quat FARR enm: | afetaratitsaaatencatar- 
Aeon: | aera TATTOO AS AAA TIRE 
TUTE AAAA JS AIMS dutem TAA? y See also Khanda- 
nakhandakhádya, p. 31: Pancadas’t, vii. 81; Vedántakalpa- 
taru, page 321; and Syddvddamanjart, page 19. “An amu- 
sing illustration of this saying is found in Kuvalaydnanda, 
under the figure fur. “guriga RRR RSA a RIE 
aria: faeg aatsfreanfa ria FAH | aa agad- 
«rat NRT qur TAET quart pne unen: feeg TET- 
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ZARR ” u Raghunatha has two other maxims of the same 
kind, namely, “ gafecaar q4 waa HAY ae:”, and “ wW- 
dedi afedt جاع‎ 


megea: i 


The maxim of the man and the arrow. Vardhamana ex- 
plains this, as follows, in his comment on Ganaratnamaho- 
dadhi ii. 196:— qa faa: mea qe" sua: @ da cat 
aget TUITE, | An arrow is discharged from a bow, and 
at the same moment a man rises up from behind a wall and is 
killed by it. It illustrates, therefore, a purely accidental and 
unforeseen occurrence, and must be classed with the yaraqrfia, 
asada, and others of a like nature.- 


HUA ATTA: t 


The maxim of the pebble and the [man’s] emerging [from 
the water ] This, like that immediately preceding, is found in 
Vardhamana’s work, and on the same page. He explains it 
thus :-—* aera fat EUW م‎ qued EUAH” Il 
At the moment that the pebble is thrown, a man who has been 
diving or swimming emerges from the water and is struck by 
it. This, too, therefore, belongs to the 3535:9102 and 7 
category. 


Rass qa a carta Aaa g STR 
TIRRA: N 


The maxim of the carter who would be beheaded rather 
than pay a hundred, but will at once give five score! It 
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occurs in the Pfirnaprajna section of Sarvadars'anasangraha 
( page 71 of Bib. Ind. and page 88 of Jivánanda's) as follows:— 
جو‎ sage fear eat Feast ras 
ad a cafe ARTA g 214 smaefzsguteamaqeviemear- 
aad: أو‎ 72132357923: | “If you say that you accept 
the falsity of the universe, but not its unreality, you are 
simply acting like the carter who would lose his head rather 
than pay a hundred pieces of money, but at once gives five 
score! For falsity and unreality are synonymous. But enough 
of prolixity.” 


It is found also in Atmatattvaviveka ( page 31 ), from which 
Madhava probably took it. In Tattvamvuktákalápa ii. 71 (page 
244) it takes the form of “ graafecaa: MAITATIAA”’, and there 
is still another variety of it in Khandanoddhdra, page 74, 
namely «Radas BIRR «t gafa HATTER zara.» Compare 
with this the following from Nydyamanjari, page 432:—«« a- 
waa «mer HT RAY gf AAT fr wd carter 
a steer N 


AT AW TT TT? II 


A snake in the head, and the doctor in another country ! 
This occurs, in Prákrit, in Karpiramanjart iv. ( page 100 ). 
It is found in somewhat similar form in Mudrdrdkshasa i. 21, 
also in Prákrit. The chhdyd is as follows. «sq qd qate 
qt «faut faaan | Raa feta: ahd ad: aarfae:” u 


9197121: N 


The maxim of the parrot and the Naliká-tree, Illustra- 
tive of causcless fear. In Udyoga-Parva xevi. 42 we read 
“agi Be RRNA aa? | on which the commentator 
Nilakantha says :— “mgdlafienqatsemamaa: 1... NF م‎ 
farsa As TRT FUR «qu aaka qSER- 

7 
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aed ata? n I have met with it also in a MS. (No. 233 of 
1882-83 in Deccan College, Poona ) of Náráyana's commentary 
on Gopdlottaratépaniya-Upanishad 8 ( corresponding with 21 
and 22 of Bib. Ind. edition ), where, expounding the words 
c sq fe X HAT BATFE ”رمم‎ he says:— ^ mai mq Wh 
aaaea aufer fg canted 5757112131 ” ll 


22727121913: t 


The maxim of seizing oxen by their horns, That is, by way 
of specification, and not in the sense of our proverb ‘ Taking 


the bull by the horns! This is very clearly put in Ráma- 
krishna's commentary on S'ankaránanda's Atmapurdna iv. 


561-2. The text runs thus :—“ ma aa NIT GIT BEN 
frat) fara ANT ETE u «ss N FATT afz 
ARTE | aur واج‎ ae Asfa refa U RR I”? 
On the latter verse, Ramakrishna says:—“aa 1 
zai أنيجاجوجؤاات‎ we Wate | weer sep wat Heart a 515 
after daaa vaa ( Pan. 3. 3. 108-9 ) | AAT MAT BT AZT 
ARR aa: Te: Us TEA ai TS are AFIT 
& " u So too, in Sures'vara's vártika on Brihadaranyakopani- 
shadbhdshya 1. 4. 800:— 5 FAVE YT 331911531 Wea °°» 
on which Anandagiri says :—‘‘ WIT masg Ti UF TENT 
Aaaa quaerat واي شيجو‎ &c^ The same sense is attached to the 
maxim in Nilakantha on Udyoga-Parva xv. 9 (' ات‎ 
q TAG aismaitaa’) where we read :-—‘ayaifaa fa THRU 
fa wa rge 72533 qar aft IRAE THAT 
Agaa a sitet geri" Nl A fourth instance of the employment 
of this maxim in the same sense is found in the metrical com- 
ment on S'ándilya-sütra 87: — 9 STACHRIRUEST dade, ١ 
erat as r FATE eu: ! The passage is translated 
by Prof. Cowell as follows :—" It will not do to hold that 
the connexion between the cause and its effect may be that 
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called ‘Intimate relation,’ and not that called ‘Identity,— 
because it is a much more cumbrous assumption than ours and 
involves the connexion of ‘difference ; and by our own we easi- 
ly get at the true meaning of the various S'ruti passages,— 
seizing them one by one, as oxen by their horns" In a foot- 
note he adds :—“ That is, such passages as * Uktha is Brahman,’ 
‘Prana is Brahman’ &. S'ringagráhikányáya is a proverb 
sometimes explained as ‘catching an unruly bull first by secur- 
ing one horn and then the second, and sometimes, ‘driving 
many oxen into a stall, by seizing them one by one by their 
horns.” In Bhdmatt 3. 2. 22 (page 566) we have the phrase 
again :—“ TAT TIT fram: rate TTR wA- 
at a Ai 32” N Mr. F. W. Thomas has pointed out to me tho 
andaga which is quoted in the commentary on Dandin’s 
Kdvyddars’a ii. 368. I think its usage must be similar to that 
of the above. 


AAR NAIT: d 


The maxim of the hawk and the pigeon. Vardhamana, in 
Ganaratnamahodadha ii. 195, explains it in the following 
way —“ 13ج‎ saad cant: | TAT gqtatsqioqWnr- 
aa FAT ]م11‎ at gaint: € usua" Il This must be 
classed therefore with gzgediq and others of a similar kind. 
We have a gyanqidtagaeara given in the table of contents 
which forms the opening part of the Mahdbhdrata, and the 
story will be found in Vanaparva exevi. There is another in 
chapter exxxi. | 


ARTES: ١ 


The maxim of the mother-in-law who said, ‘Be off’ This 
quaint illustration appears in Sures' vara's Naishkarmyasiddhi 
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i. 28, as follows :— ere parate Tear xeste ftn- 
ara: agm: y “And since you now express agreement with 
that which we also acknowledge, your protracted discussion 
was as unreasonable as was the mother-in-law's saying [ to the 
mendicant ] ‘Be off" The commentator, Jnanottama, ex- 
plains this in the following manner :-—‘‘fwataza HUTTE foveat 
Tara: ITT wear AX: ج2771‎ aaa dtu 
Gra fatresfa ada IAAI” d “After abusing her daughter-in- 
law for refusing to give alms to a wandering mendicant, the 
mother-in-law called him back, and, when he had come, said to 
him, ‘There are no alms, be off, thus refusing also herself!’ 


(erem N 


The maxim of a lion’s glance. This is based on a lion's 
habit of looking in front and behind, after killing its prey, to 
see if there is any rival to dispute possession! It is applied, 
says Taranatha, where a word in a sentence is connected with 
what precedes and with that which follows it. Itis not, how- 
ever, restricted to this. The expression occurs four times in the 
Taittiriya-Prdtis‘dkhya, namely in ii. 51, iv. 4, xiii. 3and 15. 
Prof. Whitney remarks as follows on the first instance of its 
occurrence :—" The ‘and’ of this rule [añaày ], the commenta- 
tor says, brings forward, on the principle of ' the lion's look' (a 
distant glance backward ), the already defined organs of pro- 
duction of the various mute series.” It is found also in Nila- 
kantha's comment on Vanaparva cexxi. 1 ( eR sat 
WITH T33:) :— « RESET wat: و‎ awd are ar- 
Wa qeafeta n it was a favourite maxim of Vacaspatimis’ra’s, 
and I have met with it eight times in three of his writings. It 
occurs in Bhámati 2.3.6 ( page 473 ); in Sankhyatativakau- 
mudi, 7 ( page 36 ); and in Nydyavdritka-tatparyatika, pages 
97, 199, 230, 322, 403, 405. An example of a different kind is 
found in Hemachandra's Paris ishtaparvan, i. 03:— fagrasta- 
AAT: ET | Haars 15719777111+: "od 
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TANHATANA! N 


The maxim of the needle and the boiler. It is explained as 
follows in Molesworth’s Marathi dictionary :—“ A phrase used 
as an illustration upon the occasion of two matters of which the 
one is superlatively simple and easy, or altogether insignificant, 
and the other indefinitely greater, more difficult, or more im- 
portant, arising at once to be done ; aud of which it is intended 
to intimate that the trifling one should be despatched first." It 
occurs in the opening part of chapter iv of Kdvyapradipa, and 
again on page 70. Also in the commentary on Sáhityakawmudt 
iv. 1, where the same kdrika is expounded. The following is 
from the Saptapaddrthi, page 21. The text runs thus:— 
“aguas fa: ١ FAUST 3 | RAY N ARA A HT 
Sergi ” ١١ On which the commentator remarks :—““ g- 
afrecraniengunaearal اجاج‎ 717515558111 
fà» u There is another good example of the maxim, with a 
lucid translation by Dr. Ballantyne, in the introduction to Book 
ii of his Aphorisms of the Nydya. 


CUS FSTHAA: II 


The maxim of the rice in the cooking-pot. * In a cooking-pot 
all the grains being equally moistened by the heated water, when 
` one grain is found to be well cooked the same may be inferred 
with regard to the other grains. So the maxim is used when the 
condition of the whole class is inferred from that of a part." 
(Aptes Sanskrit Dictionary). It is therefore equivalent to * Ex 
uno disce omnes.” Patanjali seems to have laid the foundation 
of the nyáya in the following words, in Mahdbhdsya 1. 4. 23 
( vart. 15 ) :—f* qaid Bra: gera: enen RTI.’ (| Then we 
find it in Jaimini 7. 4. 12, the sütra with a portion of S'abara's 
bhásya being as follows :— “ fame FATTER 
«ifa PEAT TIT MAJARI N ...... cava 77771] z- 
ATT ATT cui waa zug | TIT 2711 11 
171115117119110 farzat smear. n 


51 


Other instances of its occurrence are Tantrawirtika 3. 5. 19; 
Vedántakalpatarw, page 446; Kalpataruparimala, pages 115, 
468, 667, 685 ; and Tattvamuktükaldpa, 293. Of similar im- 
port is the following line from Hemachandra's Parisistaparva 


vii. 94: “RY 21519135 saa fe ath” (| 


SOMATA CATT: di 
The maxim of the driving in of a post. Asa post is driven 
into the ground by repeated efforts, so a position is strengthened 
by the bringing forward of a succession of facts or arguments. It 
occurs three times ia S'ankara's bháshya on the Vedántasótras, 


as follows: —“qaa sasea gadane TROT 
aq جوج جنا‎ tan” 2, 1. 34. 718531 f aftent- 
Rafya 7011157171231 eet qfzgerqai 3. 3. 53. “aa 
nari dem g 70135 جب ]تاج‎ ]513 Peat «uen ” 
3. 4.2. But S'abara seems to have originated it in his bháshya 
on Jaimini 7. 2. 1. 


TE STITUTE 7 IR ti 


Ones own body does not hinder one. It is found at the end 
of the Akshapáda section of the Sarvadars'anasangraha, as 
follows :—‘a 4 aasang: Usdin: eas 35333137 A audi 
ara seq afaarera ” “Nor need you object that this would 
interfere with God’s own independence [as He would thus seem 
to depend on others’ actions ], since there is the well-known 
saying, ‘Onc’s own body does not hinder one; nay rather it 
helps to carry out one's aims" This is Professor Cowell's trans- 
lation. 


Other instances of its employment are Bhamaté 3. 4. 0 
(page 682); Tátparyat£ká, pp. 72, 90; Tarkikaraksdtikd, page 
50; Nyáyamakarandatiká, pp. 201, 215; and Khandanoddhára, 
pages 58, 62. 
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